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Literature 

By now the Akkadian inscription of King Idrimi of Alalab needs no introduction to stu­
dents of the ancient Near East. It has become one of the principal sources for studying the 
history of Syro-Palestine in the middle of the second millennium B.C.E. Since the original 
publication, no full-length philological study of this important inscription has yet appeared. 
It has been our purpose here to fulfill this need. Philological contributions have been offered, 

though, in a variety of studies. Of these studies the following have been utilized by us con­
siderably in our own study and will be cited by us only by the author's surname and the ap­
propriate page reference : S. Smith, The Statue of Idri-mi, Occasional Publications of the 
British Institute of Archaeology in Ankara 1 (London, 1949); W. F. Albright, Review of 
Smith's ldrimi, BASOR 118 (April, 1950), 14-20; A. Goetze, Review of Smith's ldrimi, }CS 4 
(1950),226-31; J. Nougayrol, Review of Smith's ldrimi, RA 45 (1951), 151-54; B. Lands­
berger, "Assyrische Konigliste und 'Dunklcs Zeitalter' ," ]CS 8 (1954),47 -73; J. Aro, "Re­
marks on the Language of the Alalakh Texts," A/O 17 (1954-56), 361-65; M. Tsevat, 
"Alalakhiana," HUCA 29 (1958),109-35; R. Borger, "Die Statueninschrift des Idrimi von 
Alalach (urn 1400 v. Chr.)," in K. Galling et aI., eds., Textbuch zur Geschicbte Israels2 

(Tiibingen, 1968),21-24; A. L. Oppenheim, in J. B. Pritchard, ed., ANt;T3, 557-58; G. 
Giacumakis Jr., The Akkadian of Alalag, Janua Linguarum, Series Practica 59 (The Hague, 
1970); A. Kempinski & N. Ne'eman, "The Idrimi Inscription Reconsidered," in Y. Aharoni, 
ed., Excavations and Studies. Essays in Honour of Professor Shemuel Yeivin (Tel Aviv, 1973), 
211-20 fin Hebrew with English summary]. 

Methodology 

The inscription was written in cuneiform in an inconsistent and idiosyncratic manner. We 
are dealing with the work of a scribe whose knowledge of Akkadian grammar was weak and 
who was not careful in writing the cuneiform characters, and with the copy of a stone mason 
who betrays no understanding of cuneiform writing. We must therefore contend with a multi­
tude of signs whose reading can only be guessed until the requisite interpretation is determined 

through philological analysis; cf. Smith, lOf.; Albright, 14-15 . Our philological approach, then, 
begins with a decipherment of the cuneiform that readily yields meaningful Akkadian and then 
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proceeds to suggest appropriate readings for the more obscure passages. The correct decipher­
ment of the more obscure cuneiform follows from philological determinations and not vice 
versa. Oppenheim (557a) has voiced the need for a fresh collation of the inscription. We have 

not had the opportunity of making such a collation from the original monument. However, to 

our mind, such a collation can only have value after a careful philological study of the inscrip­
tion has been done, and we have tried to provide such a study here. 

We do not mean to imply that preceding commentators, including Smith himself, have not 
based decipherments on philological probabilities. On the contrary, we have tried to accredit 
the notable contributions of preceding scholars in the commentary. However, our approach 
is characteristically more comparative than that of others. That is, we have found in the in­
scription several passages where comparative material from Akkadian (particularly Mari, 
Boghazkoi, Amarna, Ras Shamra, and Assyria) and Northwest Semitic (particularly biblical) 
sources helps elucidate the inscription of Idrimi significantly. 

Following the Introduction, which includes some discussion of important linguistic and 
literary matters, we present a fresh reading of the cuneiform in transcription, a new translation, 
and a commentary concerning philological, linguistic, literary, and exegetical matters. 

Orthography 

It has long been noted that the orthography of the Level IV (fifteenth century) texts from 
Alalab follows so-called "Hurro-Akkadian" practice (cf. Wiseman, Afalakb, 18-19; G iacumakis, 
§ 2.1). Many orthographic features of the Akkadian texts from Alalag, Nuzi, Boghazkoi, 
Amarna, and Ras Shamra are common to Hurrian writing. Some salient characteristics of this 
scribal tradition that bear upon the interpretation of the Idrimi inscription are the double' 
writing of nasal consonants (see commentary on line 24, imurim(n)ima) , excessive usc of the 
MES determinative (cf. M. Berkooz, The Nuzi Dialect of Akkadian [Philadelphia, 1937] , 19; 
see commentary on line 64), and interchanges of sand s (to which we return shortly). In ad­
dition, there are orthographic features in Idrimi that betray the influence of a scribal tradition 
which we know from the Old A.ssyrian documents from Kultepe, such as the writing of tH for 
te (cf. Oppenheim, WZKM 45 [1938],40; see commentary on line 33, ette'Ser), the use of ulj 
for us (cf. Smith, 27), and the aforementioned interchange of sand 5, to be discussed below. 
Another scribal practice, of less philological significance, is the lack of distinction between 
voiced and voiceless and "emphatic" and non-"emphatic" consonants, which appear to pre­
serve characteristics of the Old Akkadian syllabary (cf. Goetze, Language 14 [1938], 135-37). 

The orthographic confusion of sand S merits special attention. The phenomenon occurs 
in the Idrimi inscription in the writings of ma-SI-ik-tu (line 4) for masiktu; af)-SU-SU and 
i f)-Suo!; U (line 9) for af}susu, and if}sus; ya-SI -im (line 39) for yilSi( m); and bu-SI' (line 79) for 
bu~i; cf. Smith, 28; Goetze, 227 . The confusion of Sand S is attested in other Alalab texts 
as well; e.g., SA -a-al (Wiseman, Alalakh, #116: 14) for sa 'af (contrast ibid.: 17 si-ta- '-il-Su-nu); 

me-SI (ibid., #126:38) for mesi; cf. Wiseman, ibid., 19-20; Aro, 362a; and Giacumakis, § 2.27. 
This phenomenon, especially writings of S for 5, is documented in Old Akkadian and through­
out that area in which Hurrian may have been spoken and was written; cf. e.g., tU-SA-bu for 
tuHabu (OAkk.; RA 23, 25: 16); S I -be-ld-nim for sebeliinim (OA; BIN 4, 3: 14, etc.; see Hecker, 
GKT § 40); IS-de for isdi? (OB Mari; RA 33,52, ii:25; cf. GAG § 30e; Finet, L 'Accadien des 

fettres de Mari [Brussels, 1956], § lIb); SA-ti-ir fodatir (Nuzi; see Gordon, Or, 7 [1938], 
37; Goetze, Language 14 [1938],136; cf. Speiser,JAOS 58 [1938],184); ri-ik-SA-am for 
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riksam (Bo. St. 8,90:4) and ma-sHk-tam for masiktam (ibid., 108:39; both Boghazkoi); 
ka-ba-Sl-ka for kabiisika (Amama; EA 366:6; cf. Btlhl, Die Sprache der Amarnabriefe [Leipzig, 

1909), § lOb; IS-ni-qu for isniqu (Ras Shamra; PRU VI, #35 : rev. 3; cf. Nougayrol, Ug. V,78). 

We are dealing here with an orthographic, and not phonetic , phenomenon. This is assured 
through a consideration of the related phenomenon of variant writings of the sequence of 
dental plus 3rd person pronominal suffix; cf. already Smith, 28. Contrary to standard Akkadian 
represented by Old Babylonian for example, in idrimi the sequence dental (D) + pronominal 
sis is written D + S instead of D + S. The examples in IIdrimi are: ap-ta-qi-id-su-nu (line 91), 
and LUGAL-ut-su (line 95). Other examples in Ala'la,u are li-4-bat-su (Wiseman, Alalakh, 
#2 :27 and passim),SAG.DU (qaqqad)-su (ibid.:52), uk-ta-na-as-'Si-id-su (ibid., #92:7), 
i-sa-ad -da-ad-si (ibid.: 11), a-wa-at-su (ibid., #116: 13); etc. The phenomenon has been mis­
represented by Aro (361-62) and Giacumakis (§ 3.14), but it has been appreciated by Smith. 

Besides writings of D + S in texts from Alalag we find writings of -s + s- and -z + z-, cf. e.g., 
si-bu-uz-zu (Wiseman, Alalakh, #7: 17; d. ]CS 8 (1954) , 2: 33), ri-ku-uz-za (Wiseman, Alalakh, 
#8: 10), ~u-ub-bi..js-su-nll-ma (ibid., #110: 7; correct Wiseman, ibid., 20). Clearly these writings 
represent phonetic spellings whereas the writings D + S represent morphophonemic spellings 
(for the concept of morphophonemic writing as applied to Akkadian see, e.g., Reiner, Or. 42 
(1973) ,35-38). However, as we have stated above, the practice of writing s rather than s 
in morphophonemic spellings is peculiar in comparison with Babylonian. But spellings of D + S 
are attested in Ras Shamra Akkadian; e.g., a~-~a-bat-su-mi (PRU VI, #36:9), E(bit);su (Fisher, 
The Claremont Ras Shamra Tablets, #1 :8), DAM (assat)-sll (Ug. V, 9, #6: 3,21), LU mu-ut-si 
(ibid., 95 :46), a-kas-sa-ad-su-nu (ibid., 71: 14); cf. Nougayrol, ibid., 78. No clearer demon­
stration of the orthographic, no~honological basis of this phenomenon could be found than 
the fact that in the very same text from Boghazkoi we encounter both i-ka-as-sa-az-ZlI (=ikkassad 

+ su; Bo.St. 8,96:3) and ni-pd-aHi-it-su (ibid., 106:26). The confusion was at times so con­
siderable that scribes wrote zu for pronominal 5U even when a phoneme other than a dental 
or sibilant preceded; d . e.g., sul-ma-an-ZU fOrSulmiinslI (EA 28:27; d. ibid.: 30; Tushratta of 
Mitanni); slI-ku-un-zU -nu-ti for sukunsunuti (Ug. V, 92 :22). 

This scribal practice may have devolved from the Cappadocian scribes who wrote -s + pro­
nominal *1 as -H-; e.g ., e-pa-sum 'I shall make for him' (BIN 4, 9 :8); cf. Hecker, GKT 

§ 41b; there are even such exceptional forms in OB, for which see the literature and examples 
given by Veenhof, Aspects of Old Assyrian Trade and Its Terminology (Leiden, 1972),90, n. 
142. (The most probable reason for writing -55- for -s + pronominal *1 is that s + 1 was still 
pronounced St, later becoming ss; for the entire problem see the forthcoming dissertation of 
Greenstein.) Later scribes in peripheral dialects may have extended the distribution of pro­
nominal s in morphophonemic writings to apply when dentals precede. Since there are also 
phonetic writings of D +S!s in Alalau as ss (sometimes written zz), writings of D + S represent 
an orthographic tradition, not a phonological oddity; that is, they wrote 5 for what is s (or z) 
in most varieties of Akkadian. Similarly, interchanges of sand s elsewhere in Alalab should 
be explained on orthographic grounds. 

It only remains to account for the scribal interchange on and s in Alalab and other "Hurro­
Akkadian" dialects. We may hold two chief factors responsible. First, there was a conflict of 
competing scribal traditions, that of Old Akkadian in which later Akkadian s was represented 
by either S (for *S!§) or 5 (for *[), and that of Old Babylonian etc. in which s was represented 
by Sand s by s/z; d. Speiser, AASOR 20,8 14;}AOS 58 (1938), 187-89. Second, there was 
an inconsistency in representing the four sibilants of Hurrian with only three rows of cuneiform 
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signs (5, S, z). Sometimes, for example, cuneiform 5 and S would be employed to render the 
same Hurrian phoneme, leading to overlapping orthograp~ies; cf. Speiser, AASOR 20, 

§§ 41-42;}AOS 58 (1938), 175-93. Hence, as heir to divergent and at times inconsistent 
traditions, the scribes at Alalau and elsewhere occasionally represented s by sand s by s. 

The Akkadian of Idrimi 

In many respects our scribe followed standard Akkadian grammar and diction. However, 
the influences of non-Mesopotamian varieties of Akkadian, of West Semitic (see below), and 
of Hurrian manifest themselves. The excessive use of copula u and the occasional lack of 
number and gender agreement may be due to Hurrian influence; for the former cf. Speiser, 
AASOR 20, § 211; and for the latter see on line 50 (mamita danna) and cf. Gordon, Or. 7 
(1938),231. 

Other linguistic features point to (Old) Assyrian influence, such as the "subjunctive" iini 
suffix (see on Jine 24), and attachmeru: of a suffix to the preposition qadu (line 76), and per­
haps the plural formation in ebrutu (line 76). The use of -sunu (e.g., line 14) as an accusative 
suffix is Assyrian, in contrast to Babylonian -suniiti (cf. Aro, 362a), and note that our scribe 
writes subta(m) neGta(m) (line 85) as in, e.g., Mari (see commentary) and Assyria (e.g., AKA, 

92: 34-35), and not sub at nel]tim as in Hammurapi texts (cf. LlH 95: 39-40; PBS 7, #133 : 19-20). 
The inscription of Idrimi shows no particular acquaintance with Middle Babylonian; in Idrimi 
w is never written with M, and St does not shift to It (cf. line 53 u'Stassusu, lines 80, 89 ustepiS). 

Our inscription also contains several idiosyncracies, some of them barbarisms. There is a 
prolixity to suffix "subjunctive" u or uni to verbs when standard Akkadian does not call for 
it (see on line 30 ittiiru). Sometimes the wrong case-ending is employed (see on line 79 ina 
baSitu), and in two instances case endings are not deleted before suffixes as they should be 
(line 73 ba'Situ/SuJ nu and line 97 sumasu). In line 28 the verb zukkfl is employed instead of 
wuHuru (see commentary) . Rare lexical usages are nal]u 'to become allied' and mana!Jtu 
'treaty' (see on line 41), and the demonstrative pronouns anmu 'these' (see on line 69), ullu 
'those' (see there), and anninati 'this' (see on line 92). In syntax an anticipatory genitive con­
struction is employed, which has occasional parallels only in Hurro-Akkadian (see on lines 
60-63). Additional linguistic difficulties are discussed in the commentary. 

West Semitic Influence 

West Semitic influence, linguistic and idiomatic, has always been assumed for the Idrimi 
inscription, but few legitimate examples have been proferred in the literature. Of those pro­
posed by Tsevat, for example, one is misconceived (see commentary on lines 5-6), one is 
based on a false parallel (see on line 95 ebla limdudusu), and one depends on an unlikely 
reading in our inscription (see on line 4 pan; contrast Tsevat, 129). The use of copula u 
for asscverative force, suggested by Smith (33-34) , is very speculative. While Aro (365b) 
speaks of considerable West Semitic influence in Idrimi, the only example he observes is that 
of the Akkadian stative corresponding to the WS perfect (364a), seen already by Smith (37-38) . 

We count eight instances in Idrimi where WS influence is more than likely; some have al­
ready been observed in whole or in part. For seven cases we refer to the commentary: anaku 
Idrimi (line 1); use of the stative as a WS perfect (see on line 41]alqanu and line 26 urtabbi'aku); 
aSabu ana (line 6 et al.); a'f;bu 'situated' (lines 19-20); iniima 'that' (line 25); kima i'Sten aweli 
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(line 37); ebla limdudusu (line 95). The eighth case is more complex and merits attention here . 
A notable feature of our inscription is that it departS from standard Akkadian syntax in 

frequently commencing clauses with a verb . Smith (38) observed these departures but mini­
mized their significance, attributing them to a stylistic propensity toward verbal chiasmus; 
cf. Giacumakis, M 10.12. However, the positioning of the verb at the beginning of clauses 
appears to be another West Semitism, especially since it cannot be attributed to the Hurrian 
substratum. For in Human, as in Akkadian, verbs rarely occur in clause-initial position; cf. 
Speiser, AASOR 20, 183 and § 244. 

In Idrimi verbs occupy clause-initial position eight times: u ~alqanu ... (line 4), u asbiinu 
... (line 6) imurun(n)ima . .. (line 24), u etepuS . .. (line 30), u adbub ... (line 46), u uza"iz 
... (line 74) , u erub (line 78), u umafW ... (line 87); contrast, e.g., u matiya ismun(n)ima 
(line 35). In six of these eight instances (lines 4, 30,46,74,78,87) a pattern obtains in which 
the clause-initial verb follows another verb in clause-final position plus connective u. In the 
other two instances (lines 6, 24) , however, no other verb directly precedes. 

Further, a most peculiar alteration of Akkadian word order is found in the formulaic 
sumasu {sic!] u zersu li~alliqu ina miitiSu "May they extirpate his progency and his seed 
from his land" (lines 97 -98). This formula is a widespread one, particularly in (Middle) 
Assyrian inscriptions, and in each case the verb is clause-final (e.g., AOB I, 66: 52-5 3; 84, 
#7 :12-13; 92:16-18; 98:20-23; 124:5f. ; 128:23-24; 132:19-21; 138:23- 24; 142:24-25; 
156 :rev. 12-13; etc.). Even in the peripheral dialects of Boghazkoi and Ugarit, variants of 
this formula are attested with the verb last; cf. e.g., ~umka u zerka ... liljalliqa (Bo.St. 8, 
34: 65-66);sumsu liljalliq (PRU III, 105:57). 

Indeed, standard Akkadian word order is the norm both at Nuzi and Boghazkoi. But we 
do find examples of non-final verbs at Ras Shamra, where we must likewise suspect WS in­
fluences; cf. e.g., RNmiir RN2 sar {al Ugarit] ittasi 3 ikfe{qlJiiti [S]aPN u ittadinsu sarru 
ana PN2 ... "RN, son of RN 2, king of [UgaritJ has appropriated three iku's from the fields 
of PN, and the king has given them to PN2" (PRU VI, #45 :14-19); [S]anitam sarru uzakki 
PN ina arduti sa sam (u] ittadinsu sarru ana PN2 u ana miiresu . . . "Further, the king has 
freed PN from the servitude of the king land) the king has given him to PN2 and to his sons" 
(ibid. : 28-30); etc. Non-final verbs are also attested regularly in the Amarna correspondence 
from Canaan, which surely reflects WS usage, cf. e.g., ul yupafJ~ira kali awelUt fjapiri u yilqa 
iii Sigata u iii Ambi "So that he may not mobilize all the Hapiru and seize GN and GN2" 
(EA 71: 28-31); ana minim qalata u la taqbu ana sam belika u tu~ana qadu ~abe pitiiti u 
timaqqutu muflfli mat Amum "Why do you remain silent and not tell the king, your lord, 
that you may set out together with troops of archers and attack Amurru-land?"(ibid. 73 :6-11); 
etc. It is therefore most reasonable to attribute the presence of so many non-final verbs in 
Idrimi to West Semitic influence. 

It is perhaps of significance that most of the West Semitisms occur in the first part of the 
inscription, in which the scribe relates a narrative unlike the literature of Mesopotamia (see 
next section). Here the scribe had little dependence on classic Akkadian style and language 
and would be more apt to lapse into his own idiosyncratic usages . 

The Literary Character of the Inscription and Biblical Parallels 

The literary aspects of the Idrimi inscription have been neglected in most discussions but 
have been appreciated in the review by Oppenheim,jNES 14 (1955),199-200. As Oppenheim 
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observed, the story of Idrimi is unlike Mesopotamian literature both in content and style. But 
there are clear biblical parallels. Oppenheim indicated simil~rities to the biblical narratives con­
cerning the reunion of Joseph with his brothers and the story of David. We shall also indicate 
in our commentary the parallels with Jacob's stay with Laban, the story of Jephthah, and others. 
Oppenheim concluded that "All this seems to me to bespeak the existence of a specific literary 
tradition, totally different in temper and scope from that of the ancient Near East" (ibid., 200b). 
In fact, when we recognize this common literary tradition and compare Idrimi with biblical and 
other western texts, several problematic passages in Idrimi find reasonable interpretations (see 
especially on lines 24-28, 95, etc.). Beside the story of flight and spectacular return, other 
salient literary motifs are the typological use of the number seven (see on lines 28, 43, 65), and 
the attack against Idrimi by a coalition as soon as he established himself as King of AlalaQ.(lines 
58f.). To this we may compare the biblical account of the rebellion of King Mesha of Moab 
upon the accession of a new king in Israel (2 Kgs. 1: 1; 3: 5). 

TRANSCRIPTION 

1. a-na - ku Iid-ri-mi DUMU(mar) JDINGIR(Ilim)-i-lirn-rna 

2. I R (arad) dIM (Adad/TeSub) d Ij e -bat u dis tar N IN (befet) U R U (al) 

A - I a - I a - a b N I N (belti) 

3. i - n a U R U (iiI) Ij a - I a - a b k i E (bit) a - b i - y a I N I N (belti) - y a 

4 . [awat I m a - S i - i k - t u i t - tab - s i u b a I - q a -n u 

5. L U b :i (awelill) U R U (iiI) E - mar k i a - b a - t e b a I I G I (pan) 

6. sa u m - m i - y a u as - b a - n u a - n a U R U (iiI) E - mar k i 

7. a b - b e b a -y a 5 aUG U (ell) - y a GAL - GAL b a (rabu) 

8. i t - t i - y a - rn a as - b u - u u m a - a n - n u - u m - m a 

9. a - w a - t e m e 5 s a a tJ. -s U -.S UI U - u 1 i b -s u - us 
10. urn-rna a-na - ku-ma rna-an-nu-um E(bit) a-bi-5u <uba"u) 

11. I u - u DUM U (mar) N I SAG (asared) GAL (rab;' u m a - a n - n u - u m 

12. [a'SbuJ a-na DUMUt):l(marii) URU(al) E-mar lu-u IR (arad) 

13 . AN S E . K U R . R A (SISt) - y a GIS. GIG I R (narkabti) - y a u L U . K US x (kiz;' - y a 

14. e I - t e - q e -5 u - n u II i - Jam m a - 11 t b u - r i - i b - t e k i 
15. e - t e - t i - i qui i - b i E R i N m eS (~iibii) S u - t u - u k i 
16. e-tc-ru-ub it-ti-su a-na li-bi 

17. GIS. GIG 1 R (narkabti) ~ a - I iii I - t e - a b i - t a - k u i - n a sa - n i u 4 - m i 

18. an - m u - u S - m a II a - n a rna - a t K i - in - a - n i m k i 

19. a I - I i - i k i - n a m a - a t K i - i n - a - n i rn k i 

20. U R U (iii) Am - m i - yak i a 5 - b u i - n a U R U (al) Am - m i - yak i 

21. DUM U me 5 (mare) U R U (iiI) Ij a - I a - a b kiD U MUm e 5 (mare) m a - a t 

Mu-ki-is-b eki 

22. DUM U me S (mare) rna - a t N i - i b k i u [ DUM U (mare») me 5 m a - a t 

23. A-ma-e ki as-bu 

24. i - m u - r u - u n - n i - m a 

25. i-nu-rna DUMU(miir) be-li-su-nu a-na-ku u a-na UGU(mueIJi)-ya 

26. i p - b u - r u - n i m - m a a - k a - a - n a DUG 4 (aqtabi) u r - tab - b i-a - k u 

27. u - r a - a k u a - n a Ii - b i E R f N m eli (~abe) L U . SA. G A Z (/japiri) 

28. a'- n a M U . 7 . K A M rn e S (sebe saniiti) as - b a - k u MUS E N b ~ (e~fiiratj) u - z a - k i 
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29. SILA 4 b a(puqadi) ab-ri-rna u se-ib-i sa-na-ti dIM(AdadITesub) 

30. a - n a SAG. D U (qaqqadi) - Y a it - t u - r u u e - t e - p u - u s GIS. M A b :i (ellipiite) 

31. E R i N rn eS (~abe) N U . U L.U / S I . K U (tillati[?]) a - n a - GIS. M A b a (ellipiite) 

u-sar-ki-ib-su-nu 

32. u A. A B . B A (tamta) a - n a rn a - a t M u - k i - i s -b e k i 

33. e t - t e - n r u p a - a n lj U R . SAG (qursan) tI a - z i 

34. a - nat a - b a-I i rn a k - S u - u d e -1 i - y a - k u 

35. u rn a - t i - Y a is - rn u - un - n i - rn a G U Dba (alpe) u U Dub a (immere) 

36. a - nap a - n i - y a u b - 1 u - U - n i rn u i - n a U 4 . 1 . K A M (isten umi) 

37. ki-rna 1 en (iSten) LU(aweli) rna-at Ni-lii ki rna-at A-rna-e ki 

38. rn a - a t M u - k i - i s - b e k i u U R U (iiI) A-I a -1 a - a Ii k i U R U k i (iili) - Y a 

39. a - nay a - s i - i rn it - t u - r u - n i rn S E S rn e s (aql.le) - y a 

40. is - rn u - U - rn a u a - n a rn a b - r i - y a i 1-1 i - k u - u 

41. a h - h e Ii :i - yak i it - t i - y a - rn a in - n a - Ii u - U 
42. a ~ - ~ e Ii a -y a I u u - kin - a rn - S u - n u a p - p u - n a 

43. M U .7. K A M Ii a (sebe sanati) I B a - a r - a t - tar - n a LUG A L (Sarru) dan - n u 

44. LUG A L (sar) E R i N rn eS (~abe) \;I u r - r i k i u -n a - k i r - a n - n i 

45. i - n a s e - e b - i 5 a - n a - t i a - n a I B a - r a - a t - a r - n a LUG A L r i (sarri) 

46. LUG A L (Sar) E R i N rn eS (~be) <tI u r - r i k i) I An - w a - a n - d a as - t a - par 

u ad-bu-ub 

47. rna - n a - b a - [ tel It e \ s a a - b u - t e b a -y a i - n u - rn a 

48. a - b u - t e Ii a -y a a - n aUG U (muqqi) - s u - n u i n - n a - Ii u - U 
49. U [a - w a 1 - t i - n i a - n a LUG ALb a (sam) s a E R i N rn e S (~iibe) I;l u r - r i k i 

d a- rn i -iq 

SO. u a - nab i - r i - s u - nuN AM. E RIM (miimita) d a - n a 

51. is - k u - n u - n i rn - rn a LUG A L (sarru) dan - n u rn a - n a - Ii a - t e b ~ 
52. sap a - n u - t i - n i uNA M . E RIM (miimita) sa b i - r i -s u - n u is -.m c - rn a 

53. u it-ti rna-rni-ti us-ta-su-su AtI.AvtI(aqa-aqa) a-wa-at 

54. rn a - rn i - t i u as - S urn rn a - n a - b a - tern c s - n i 5 u - u 1 - rn i - y a 

55. i rn - t a -!J a r u k i - n u - tis a k a b - t u U - sa (mfJir(?» SIS K U R x (niqe) 

56. u -s a r - b i u E (bita) Ii a 1 - q u U - t e - e r - S u 

57. i - n a L uti (awelutl) - y a i - n a k i - n u - t i - y a d a - a n - n a - a rn 

58. a - a z - k u r - S u u LUG A L k u (Sarriiku) a - n a U R U (iii) A-I a-I a - a Ii k i 

59. LUG A L rn e s (sarriini) sa ZAG (imitti) - y auG U B (Sumeli) - y a i \-1 u - a n - n i - rn a 

60. u k i - rn a 5 u - n u - t i k u - urn - t a elk u - { k-n} - rn a - t i - s u - n u 

61. s a a b - b u - t e b a i - n a q a - q a - r ita b - k u - U 

62. U a - n a - k u i - n a q a - q a - r i u -sa - at - b u - k u 

63. u a - n a - a n - tau -sa k -\ u - U -5 u - n u 

64. E R i N rn e s - b a (~aba) e 1 - t e - q e a - n a rn a - a t tI a - a t - t e k i 

65. e - t e -\ i u 7 U R U . DID L I l:J a (iiliini) ~ a -1 u \ - S u - n u 

66. URU(al) Pa-as-Sa-lie ki URU(iil) Da-rna-ru-ut-SIPA(re'j)ki 

67. U R U (iiI) Ij u - \ a b - Ii a - a n k i U R U (al) Z i - s e k i I - e k i 

68. U R U (iii) U - \ u - z i - n a k i u U R U (iii) Z a - r u - n a k i 

69. a n - rn u - u U R U . DID L I tJ a (iiliini) ~ a-I u 1 - 5 u - n u u u 1 - \ u - u 

70. a b - t e - p 1- S u - n u - t i rn a - a t I;l a - a t - t e k i 

71. u -u 1 i p - Ii u r u a - n aUG U (muqqt) - y a u - u 1 i 1 - 1 i - k u 
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72. s a lib - b i - y a e - t e - p u - us ~ a I-I a - t e b a -s u - n u 

73. as-lu-ul-ma nam-ku-ri-su-[nu) bu-se-su-nu ·ba-si-tu-[su)-nu 

74. e I - t e - q e u u -z a - i z a - n a E R iN me s (~iibe) til - I a - t i - Y a 

75. ujmeS ab-beba - ya 
, h ' 

76. u LU.eb-ru-teVa-ya qa-du-su-nu-ma 

77 . a-na-ku el-te-qe u a-na ma-at Mu-ki-is-be ki at-tu-ur 

78. u e - r u - u b a - n a U R U (iii) A-I a-I a - a b k i - y a i - n a s a I - I a - tim 

79. u i - n a mar - S i - tim i - nan a m - k u - r i i - nab u -s i u i - nab a - s i - t u 
80. S a i s - tum a - a t tI a - a t - t e k i u - s e - r i - d u ,£ (blta) u S x - t e - p ( - i s 

81. G U . Z A (kuss1) - yak i - maG U . Z A me 5 (kussi) 5 a LUG A L m e s (sarriini) 

U - m a -S i - i I 

82. L U me sSE ~ me S (alJlJe) - yak i - m a ~ E S me S (alJlJe) saL U GAL m e s (sarrimi) 

DUM U me s (mare) - y a 

83. ki-ma DUMU,meS(mare)-su-nu U LU mes qUf4-bu-teb"-ya u 
qur4-bu-teba-su-nu 

84. u - m a - 5 i-I u - u -s u - nuT U S me S (iiSibt) 5 a a - n a lib - b i m a - t i - yak i 

85. K I . T U S (Subta) r n e 1 - e b - tam u -s e - s i - i b - s u - nus a K I . T U S (subta) 

la u-us-sa-bu 

86. a - n a - k u u -S e - S i - b u -S u - n u u m a - t i k i - y a u -k i - i n - n u - m a 

87. u u-ma-si-il URU.DIDLlba-ya ki-me-e pa-nu-ti-ni-ma ki-ma 

A . A. (abbiiti) - n i - m a 

88. i t - tern e S saD I N G I R m e S Ulani) 5 a U R U (iii) A - I a-I a b k i u -k i - i n - n u - U - m a 

89. u SIS K U R x tJ ani - i q - q ( bas a a - b i - b i - n i s a u 5 - t e - p f -S u - U -S u - n u 

90. a - n a - k u e - t e - n e - p u - us x - S u - n u a n - m u - u e - t e - p u - u 5 x - s u - n u 

91. u a - n a q a - til dIM (AdadITe~ub) - n i - r a - riD U M U (miinl- y a a p - t a - q i - i d - s u - n U 

92. m a - a n - n u - u m - m e - e A LAM (~almi) - y a an - n i - n a - til ~ - Z A - A R - R 1- K U 

(usamsakulusazzaqu[? J) 
93. {u pi-ri-ib-su li-il-qu-ut} d Sa - mu li-iz-zu-ur-su 

94. s a - a p - I a - n u! e r - ~ e - t u p i - r i - i !J -sui i - i 1 - q u -u t 

95. 0 I N G I R me 5 (iliinu) s a AN (Samli) u K I (el1et') LUG A L u t aarriit) - s u 

1 i ! - m a - a ~ -! u! E S (ebla) 1 i m - d u - d u - s u 

96. m a - a n - n u - u m - m e - e u - n a - a k - k i r - li u i - i P - P a - as - S i - [ssU) 

97. dIM(AdadITeSub) EN(bel) AN(Samli) u KI er-~e-ti u DINGIRmeSUliinu) 

GAL. GAL. E . N E (rabutu) 5 u - m a - 5 u 

98. u N U M U N (zer) -suI i - b a 1- I i - quina m a - t i -5 u I S a r - f U - waD U B . SA R (tupsarru) 

G I R . NIT A (Sakkanakku) X. X X . X X X (isfllr isniq ibre) u a n - n a 

99. I S a r - r u - w a L U . 0 U B . S A R (tupsarru) 5 a d A LAM (~alma) an - n i - n a - tim 

i s - r u - r u - 5 u 0 I N G I R m e s s a A N (same) u K I (er~eti) 
100. 1 i - b a I - 1 i - r u - u -suI i - n a - ~ a - r u - suI u - u K U G . L U (andullulniiru[? 1) -S u 

d ~ a mas E N (bel) e - I u - t i 

101. usa p -I a - tiE N (be/) {I u - u} e - rem - mil u - uTI. R A (~illu/~llliilu[? j) - s u 

102. M U . 30 . K A M m e S (30 sanati) LUG A L k u (farriiku) 

103. m a - n a - a !J - t i - Y a a - n a A LAM (~alml) - y a as - t u - urI i - [muralsassa) 

104. U a - n aUG U (mugl/il - y a Ii - i k - t a - n a - [rabii/ii) 
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TRANSLATION 

1-14 In Aleppo, my ancestral home, a hostile [incident]' occurred so that we had to flee to the 
people of Emar, my mother's relatives, and stay there. My older brothers also stayed with me, 
but none of them had the plans 1 had. So I, Idrimi, the son of I1im-ilimma, devotee of 1M, 

Ijebat, and my lady IStar, lady of Alalab, thinking to myself, "Whoever (seeks) his patrimony 
is a great nobleman, but whoever [remains 1 among the citizens of Emar is a vassal," took my 
horse, chariot, and groom and went away. 

14-20 I crossed over the desert and came among the Sutu warriors. I spent the night with them 
in my covered chariot. The next day I set forth and went to Canaan. The town of Ammiya 
is located in Canaan. 

20-26 People from Aleppo, Mukisl]e, Ni'i, and Nul]asse were living in Ammiya . and when they 
realized that I was their lord's son, they gathered to me. I said the following: "I have become 

26-29 chief, I have been appointed." Then I stayed among the Ijapiru warriors seven years. I released 
birds and practiced extispicy. 

29-34 In the seventh year 1M became favorably inclined toward me, so I made ships and had 
au.:y;iliary troops board them and proceeded via the sea to Mukisl]e. J reached land at Mount 
Casius and went ashore. 

35-42 Now, when my country heard of me they brought me large cattle and small cattle, and in 
one day, in unison. the countries of Ni'i, NUQasSe, Mukisbe, and my own city A1alab became 
reconciled to me. When my allies heard, they came to me. And when they concluded a treaty 

with me, I established them truly as my allies. 
42-51 Now for seven years Barattarna, the mighty king, the king of the Hurrian warriors, was 

hostile to me . In the seventh year I sent Anwanda to Barattarna, the mighty king, the king of 
the Hurrian warriors, and told him of the treaties of my ancestors when they were allied with 
them, and that our actions were pleasing to the (former) kings of the Hurrian warriors for 
they had made a binding agreement between them. 

51-58 The mighty king heard of the treaties of our predecessors and the agreement made between 
them, and with the treaty they read to him the words of the treaty in detail. So on account 
of our treaty terms he received my tribute. Then I pr <esented) the (gestures oj) loyalty, 
which were considerable, I made great sacrifices, and restored to him a lost estate. I swore 
to him a binding oath as a loyal vassal. 

58-63 Then I became king. Kings from all around attacked me in Alalab. Just as they had heaped 
up on the ground the corpses of (my) ancestors, corpse upon corpse, so I, too, caused (their 
corpses) to be heaped up on the ground thus putting an end to their warfare. 

64-77 Then I took troops and attacked Hatti-Iand . As for the seven cities under their protection, 
namely, Passabe, Damarut-re'i,ljulal]l]an, Zise, Ie, Uluzina, and Zaruna, these I destroyed. 
Hatti-land did not assemble and did not march against me, so I did what I wanted. I took 
captives from them and took their property, valuables, and possessions and distributed them 
to my auxiliaries, kinsmen, and friends. Together with them I took (booty). 

77 -86 Then I returned to Mukisbe and entered my capital Alalab. With the captives, goods, 
property, and possessions which I brought down from Hatti I had a palace built. I made my 
regime like the regime of kings . I made my brothers like royal brothers, my sons like their 
sons, and my relatives like their relatives. The inhabitants who were in my land I made to 
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dwell securely, and even those who did not have a dwelling I settled. 
86-91 Then I organized my land, and made my cities like they were before. Just as our ancestors 

had established regular rites for the gods of Alalab, and just as our forefathers had performed 
sacrifices, I constantly performed them. These things I did, and I entrusted them to my son 
IM-nirari. 

92-98 Whoever effaces this statue of mine, may the Heaven god curse him, may the Earth below 
destroy his progeny, may the gods of heaven and earth diminish his kingship. Let them have 
him executed (lit., measure him by a rope). Whoever changes or erases it, may 1M, the lord of 
heaven and earth, and the great gods extirpate his progeny and seed from his land. 

98-101 Sarruwa is the official scribe. He has written, copied and reviewed (the text). And now 
may the gods of heaven and earth keep Sarruwa, the scribe, who has written (the text of) this 
statue for him, in good health; may they protect him and be his guardian. May SamaS, lord of 

the upper and nether worlds, lord of the spirits, be his protector. 

102-4 I reigned for 30 years. ! inscribed my achievements upon my statue. Let [the people read 
it] and continually bless me. 

COMMENTARY 

Line 1 

anaku Idrimi. "I, Idrimi" (Goetze, Borger), not "I am Idrimi" (Smith, Oppenheim, Kempinski 
& Ne'eman). The case for taking the first person pronoun heading royal inscriptions as appo­
sitional has been made by Poebel (AS 3 [Chicago, 1932] ), who also observed that the standard 
Akkadian formula, following Sumerian models, has the king's name heading the inscription 
and the pronoun following, such as I:Jammurapi . . ,anaku (e.g., CH prolog 1:50-53; LIH 
57: 1-10,25-30, 36-39; 95: 1-9, 42-44). Akkadian texts with a formula anaku RN are from 
Neo-Assyrian or later times; e.g., anaku Sin-a!J!Je-er'iba (OIP 2, 150, x: 1), anaku Assur-bani-apli 

(Streck, Asb., 2, i: 1). That this is not the norm is clear from the inscriptions of Sennacherib, 
where, apart from the above reference, only the formula Sin-aIJIJe-eriba ... anaku is found 
(e.g., OIP 2,147:1-9; 148, iii:I-3; 150, vii:1-3; viii:1-2; etc.). Since the irregular form only 
occurs from Neo-Assyrian times, Poebel has suggested that it may have been influenced by 
Aramaic (AS 3,86). 

In fact, in West Semitic inscriptions the pattern pronoun + RN is standard; cf. e.g., 'nk 
Yl;wmlk (KAT, #10: 1), 'nk Tbnt (KAI, #13: 1), 'nk Klmw (KAI, #24: 1), 'nk 'ztwd (KAT, 

#26,Ai:1), 'nk Ms' (KAI, #181:1), 'nk Pnmw (KAI, #214:1), 'nh B{rJrkb (KAI, #216;1), etc. 

We are therefore obliged to consider the opening formula of the Idrimi inscription a West 
Semitism, the first of several to be encountered in this inscription (see Introduction). 

The resumption of the apposition with the first person pronoun in line 10 is paralleled in 
West Semitic inscriptions such as that of Kilamuwa in which, after a brief genealogical survey, 
the second 'nk introduces Kilamuwa's achievements (KAI, #24:1, 4); cf. KAI, #216:1,19-20 
(Old Aramaic). The same type of resumption is now attested in a Jewish Aramaic inscription 
from Giv'at Ha-mivtar in Jerusalem: 'nh 'bh br khnh 'l'z br 'hm rbh 'nh 'bh . .. wqbrth "I, 

Abba, son of the priest Eleaz(ar) son of Aaron the Great, I, Abba, ... buried him"; E. S. 
Rosenthal, TE] 23 (1973),72-81. Likewise in Idrimi there is a brief history narrated in the 
first person plural (lJalqanu, asbanu, etc.) until the resumption of anaku in line 10, when, 
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following a parenthetic inte~ection, Idrimi describes his accomplishments in the first person 
singular (elteqe, etetiq, eterub, etc.). Clearly in each case the resumptive anaku introduces 
the main clause, the preceding giving merely background information. The story of Idrimi's 
flight (lines 3-8) serves as the prelude to his well-planned comeback which begins on line 13. 

Idrimi. The name occurs several times in the Alalab texts (for references see Wiseman, 
Alalakh, 137) and perhaps at Ugarit in bn idrm (UT400, ii:2;PRU V, 113:8). While Speiser 
UA OS 71 [1951], 152) believes the name is Hurrian, his argument is entirely indirect in 
reasoning that since one ruler of Alalau had an indisputably Hurrian name, the other rulers, 
including Idrimi, may be presumed to have had Hurrian names. Idrimi was not even a native 
of Alalab. 

We follow most commentators in deriving the name from the West Semitic root * 'rjr 
'help' plus enclitic -mi. The name is then a hypocoristicon analogous to the biblical Arama.ean 
Hadad'iJzer, which is transliterated dIM-idri in Shalmaneser's annals, e.g., WO 112 (1947), 
57:25; WO 1/6 (1952), 464 :27; for 'ezer [=idri] in Hebrew PNN see Noth, Die israelitischen 

Personennamen, 154. Enclitic -mi is an emphatic particle in Amorite names (Huffmon, 
Amorite Personal Names, 228), and enclitic -m(i) is commonly suffixed to hypocoristic names 
in Ugaritic (Grondahl, Die Personenllamen, 25, 53). 

Line 2 

dIM. It is difficult to determine whether we are to normalize Adad, the Syrian Semitic storm­
god, or TeSub, his Hurrian counterpart (so e.g., Speiser,JAOS 71 [1951],152, and Borger) . 
In favor of Te'Sub is its juxtaposition here with the Hurrian goddess ljebat, written syllabically. 
On the other hand, at Nuzi, where Te'Sub is attested in PNN by syllabic spellings. dIM also ha.~ 
the reading !lliad, as in the equation of dIM-re~1 and Ad-re~i (MacRae, Nuzi Personal Names, 
OfP 77 [Chicago, 1943] ,289). Similarly the reading of dIM in the name of Idrimi's son 
dlM-nirari (line 91), may be Tesub-nirari (as at Nuzi, see Gelb, Nuzi Personal Names, 155) or 
Adad-nirari . 

dISTAR. Likewise it is possible that dlSTAR could have been read as the Hurrian DN ISlJara 
(cf. Wiseman, Alalakh, 9, n. 2) as well as the Semitic DN IStar. 

al Alala/}. Smith (103) has already indicated that the determinative mat is to be read in this 
text, as it is written throughout ma-at, not KUR. Analogously, even though aZ is always written 
logographically in Idrimi, al should be read, as it appears to have been in the Canaanite letters 
from Amarna; cf. Albright and Moran,JCS 4 (1950), 165. Likewise, it seems that the deter­
minatives mat and iii were read at Nuzi, for which see Oppenheim, WZKM 45 (1938),42. For 
a different view concerning ai, see Giacumakis, §§ 2.19-2.20. 

Line 3 

bIt abiya. "My ancestral home, patrimony." The CAD (A 1, 75b) has already observed that 

bit abi in this meaning appears only in texts from the West and from Assyria. Such meanings 
are clearly attested for Heb . bet 'ab, e.g. in Gen . 12: 1 'ancestral home'; Gen. 31: 14, Jud. 
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11 :2, 7 'patrimony' (correct the misinterpretation of R. G. Boling, judges, AB H6A [Garden 
City, N.Y ., 1975] , 198, and see below on lines 26-27); 1 Sam. 17 :25 'paternal estate'; etc. 

beltiya. Written NlN at the end of line 2 but repeated in a run-over into the next line (NINya 

at the end of line 3), because "the mason wished to avoid writing -ia on an inconvenient sur­
face" (Smith, 15); cf. on pcm (line 4) below. 

Line 4 

masiktu. For the writing of si by si, see Introduction. The form masiktu is adjectival, but it 
can serve alone as a substantive; cf. e.g., 'Summa ana Bente'Sina lit ana marisu mar marisu mamma 
ma-si-ik-ta uba"a "If anyone plots evil against BenteSina, or his son (or) grandson" (Bo.St. 9, 

130:32). Hence in ldrimi Oppenheim and Lambert (BWL , 290) translate "evil deed" and "bad 
reputation" respectively, without restoration. The substantive occurs in another Alalau text 
in the phrase bel masikti (written with s) 'criminal': Abra ana bel masik ti ittitr u kima arnlSu 
iddak u bissu ana ekalli irub "Abra became a criminal, and, as his punishment, he was executed, 
and his estate was forfeited to the palace" (Wiseman, Alalakh, #17 :7-11). 

However, because of the large break preceding masiktu in our text, most scholars would 
restore a substantive to go with masiktu. Nougayrol (151, n. 2) has proposed to restore ftertu} 
masiktu 'a fatal oracle ' , presumably because it was on the basis of favorable omens that Idrimi 
initiated his comeback (lines 28-30). However, it seems unlikely that ldrimi would have for­
feited his patrimony out of anxiety concerning an unfavorable omen. Even in making his come­
back,. Idrimi was not instigated by an omen . He employed divination merely to determine when 
Adad had become reconciled with him (lines 29-30), i.e., when the time was propitious for 
his return (see below on these lines). 

Goetze suggested {nukkurtu} on the basis of EA 92: 10-11: inanna nukkurtum masiktum 

ittiya ennipus "Now wicked hostility has been waged against me." Such a restoration is pos­
sible for ldrimi, but it should be noted that the phrase nukkurtum masiktum is unique in 
Amarna while the expected modifier of nukkurtu is dannatu (EA 68:12,29; 72:2; 74:14; 
76:8; 78 :8; 81:7; and passim). More imponantly, our context implies an internal conflict 
( a revolt or usurpation) at Aleppo and not enemy action. 

Landsberger (60b) restored {awatu} masiktu which Borger has translated "criminal [event (?)]" . 
This is quite plausible considering that masiktu is synonymous with lemuttu and that the phrase 
awat lemutti occurs frequently in contexts of rebellion, sometimes with other words for revolt 
and insurrection like bartu and si~u. For example, sil?u bartu awat lemutti usab'fima mata 
usbalkit "(When PN) created sedition, rebellion, and insurrection, and caused the country to 
revolt" (KB 1, 176 ; 40-41 [Samsi-Adad V]). The employment of the verb basil in this 
passage with awat lemutti corresponds to its usage in Idrimi (ittab'Si) with {awatu} masiktu or 
better {awat} masiktu (for masikti) . Finally, the phrase awat masikti is actually found in a 
plL'lso.ge from Ras Sh:1mra : inrmnn 7 i$p.iippiitu {a awilnakri lSI a illaka{n} ni u a-ma-at mas-ik-ta 
(for masikti) ztepsunasi " Now the seven enemy boats that have come against me have harrassed 
us" (Ug. V, no . 24 [pp. 87-88) : 27-31). 

l?alqiinu. Morphologically an Akkadian stative, but it corresponds syntactically to the West 
Semitic perfect; cf. Smith, 37-38; Aro, 364a; Tsevat, 130; Giacumakis, § 8.17. The corres­
pondence is facilitated by the fact that both the Akkadian stative and the West Semitic per-



JANES 8 (1976) Greenstein, Marcus: The Akkadian Inscription of Idrimi
71 

fect are inflected through suffixation. This feature is found throughout the inscription; e.g., 
asbiinu (line 6), bitiiku (line 17), asbu (line 23), etc. For the positioning of ~alqiinu at the 
beginning of the clause as representing another West Semitism, see Introduction. 

piin. Written IGI at the end of line 5 for the same reason that NIN-ya in line 2 was run over 
to line 3 (so already Smith); cf. above. Elsewhere! in Idrimi piin is written syllabically: u pa-an 
gursiini ljazi (line 33), ana pa-ni-ya (line 36). The omission of the preposition ana/ina preced­
ing pan here and in line 33 is generally confined to later texts in Akkadian (see AHw., 822a). 
One can only guess at the source of the scribe's error. Perhaps the scribe was used to writing 
IGI alone as he would on all documents, preceding the names of witnesses; or perhaps he was 
thinking of another reading of IGI, viz., mayar, which can occur without a preceding prepo­
sition; cf. e.g., IGI Niqmepuy (Wiseman, Alalakh, U8 :11) with mayar Niqmepul:? (ibid., #9:6). 
Thus, he may have made the analogy ana/ina malJar: mayar = ana/ina piin: *piin. 

Lines 5-6 

alJiite sa ummiya. "My mother's relatives," lit., "my mother's sisters." That a~iite is not an 
abnormal plural for 'brothers' is clear from the correct employ of alJgeya in line 7. It does 
not reflect West Semitic morphology (so CAD AI, 195b),since in WS 'brothers' is expressed 
'aJ;,m; 'sisters' is expressed by Ugaritic alJt, Heb. 'aV!l.yot. Tsevat (111, n. 4) is probably correct 
that the text intends to denote the male population. But in order to explain fern. alJiite Tsevat 
invokes an occasional feature of West Semitic style in which masculine nouns are paired with 
masculine nouns and feminine nouns with feminine nouns, e.g., bn Krt kmhm tdr ap bnt /fry 
"Keret's sons vow like them, even Hurriya's daughters" (IlIK, iii :23-24). Unfortunately this 
feature does not apply in Idrimi since here we do not have a pairing of nouns according to 
gender, but a feminine noun (al]iite) in place of an expected masculine form. Note, for example, 
that when Abimelech, son of the biblical "judge" Gideon, approaches his maternal relatives in 
Shechem the text speaks of "his mother's brothers" ('a/;; 'immo; Jud. 9 :1), not sisters! For 
the motif of seeking asylum from a hostile brother with a maternal uncle, compare Jacob's 
sojourn and service with Laban (Gen. 28f.). 

asbiinu ana. The normal Akkadian idiom is (w)asiibu ina, as in lines· 20-23 ina al Ammiya mare 
ljalab . .. asbu "In Ammiya the people of Aleppo ... were living." However, as Tsevat has 
shown (13lf.), wasiibu ana is common elsewhere in Alalau and in Amarna; e.g., ul asbati ana iii 
Beruta (EA 138 :21). There can be little doubt that the peculiar usage of waSabu ana reflects 
West Semitic ytb I. For the sequence "flee to'-'remain among' cf. Gen. 27 :43-44 (Rebecca 
to Jacob); "Flee (bera/;) at once to my br.other Laban in Haran and stay (weyiisabtii) with 
hi m a little while." 

Line 8 

ttttyama. Frequently in this inscription enclitic -ma is otiose, serv,ing no apparent grammatical 
function, especially since it is often followed by the conjunction u (cf. Aro, 365a). In such 
cases -ma may be interpreted as emphatic; so Smith, 34. For the same phenomenon at Nuzi, 
see Wilhelm, Untersuchungen zum Ijurro-Akkadiscben AOAT 9 (Neukirchcn-Vluyn, 1970), 
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50-52. The sequence of enclitic -rna followed by u is found in standard Akkadian too; cf. 
AHw., 570b. 

mannumma. Contra Giacumakis, § 4.41, we should distinguish between the indefinite inde­
pendent pronoun mannumma 'someone' and the indefinite relative .pronoun mannumme 

'whoever'. The enclitic -me stands instead of the relative marker sa, whereas mannumma does 
not introduce a relative clause; see below on lines 10-12. 

Lines 10-12 

Owing to the fact that these lines are partly broken, the readings of some signs are tln­
certain, and several phrases are philologically obscure, one cannot offer a completely con­
vincing restoration and rendering. Many have been the readings and interpretations proposed 
for this passage, and many are the difficulties they entail. The most recent proposal is that 
by Kempinski & Ne'eman who read ma-an-nu"Um E a-bi-su lu-u DUMU NISAG.GAL it ma-an-nu-um 
{Ia i-suj a-na DUMUbi .a uruE-mar lci lu-it IR and render "Whoever (will have) a patrimony will be 
foremost; and whoever [will not (have) I will be a slave to the people of Emar." Their contri­
bution is to adopt the DUMU of Landsberger's reading (cf. 55, n. 98) and read NISAG.GAL 

for Smith's i-su li-kal, comprising an apt opposition to IR. However, their rendering glosses 
over linguistic problems that preceding commentators also overlooked and is beset by diffi­
culties of its own . Of the latter the most serious is that their rendering of the first clause as­
sumes a verb of possession (isu), which they do not read in line 11; their restoration of {Iii Isuj 
in line 12 presupposes the same missing verb in line 11. Earlier commentators who restored 
{Iii l'Suj in line 12 did so on the basis of a reading i-su in line 11; e.g. Smith and Albright. 

In terms of meaning, the general thought of Idrimi's declaration seems clear: One who seeks 
to reclaim his patrimony is great, while one who remains as an alien in Emar is base. Since 
Idrimi takes up action immediately following this declaration, the pronouncement must have 
advocated some initiative. A verb stronger than zsu is thus desiderated. 

However, even fully restored these lines present linguistic difficulties. First, as Goetze, per­
ceived, mannum cannot be rendered 'whoever' but only 'who" (interrogative). In the Hurro­
Akkadian dialects 'whoever' must be expressed by either mannum sa or mannumme; see Goetze, 
Language 14 (1938),139; Gordon, Or. 7 (1938),42; cf. AHw., 603b, where only here is mannum 
taken as an indefinite relative pronoun; cf. also Heb. ml 'aser .. . ml 'aser in 2 Sam. 20: 11. For 
mannumme, see lines 92 and 96 below. Second, the lit in line 11 must directly precede a noun 
that stands in opposition to lit (wJarad in line 12. Hence, what follows Iii in line 11 must be 
either a noun or a misplaced verb . Scholars who read a verb at the end of the clause (Smith, 
Albright, Goetze) must account for the absence of a direct object. Third, if we adopt the 
reading DUMU NISAGGAL of Kempinski & Ne'eman we must face the conclusion that a verb has 
been omitted preceding lit. 

Taking all this into account we offer the following suggestion which we believe is gram­
matically sound and contextually sui table : mannum <me> bit ab'isu <uba "it. > lit mar asared 
raM (DUMU NISAG GAL), u mannum{me] {asbu/ ana miire iii Emar lit (w)arad "Whoever <seeks> 
his patrimony is a great nobleman, but whoever [remains] among the citizens of Emar is a 
vassal. " 
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The selection of bu "12 is occasioned by the following consideration. In Hebrew the verb used 
of seeking a territorial inheritance is baqqiH (Jud. 18: 1 with na/Jata), and the Akkadian equiva­
lent of baqqe~is bu"u. Compare, for example, baqqes 'et hii'atonot "seek the she-assess" (1 
Sam. 9:3; cf. 10:2, 14) with bu"ii(mi) imere "seek the asses" in Amarna (EA 96:24);cf. further, 
Held in Kramer Anniversary Volume, AOAT 25 (Neukirchen-Vluyn, 1976),233, n. 23. 

To express an antithesis to IR in line 12 we prefer the reading DUMU NISAG GAL 'a great 
nobleman' of Kempinski & Ne'eman (see above) to Landsberger's apparent DUMU SU-BIR4 GAL 

= mar Subarti rabiti "subject of the great (land) Subartu" (55, n. 99; cf. Goetze, BASOR 147 
[1957],22, n. 6). 

Since it is remaining among the Emarites that is anathema to Idrimi, we restore in line 12 
[asbu] (with subjunctive in the relative clause) in the idiom aSiibu ana 'to remain in/among', 
which is attested above in line 6 (see commentary). 

An advantage to reading GAL as a logogram instead of the final syllable of a verb (so Smith, 
Albright, Goetze) is that Idrimi may be referring back to this declaration in assuming leadership 
of his fellow exiles from Aleppo in line 26: urtabbi'aku "I have become chief (rabfi)" (see 
below). 

Line 15 

libbi ~abe Sutu. The so-called defective writing li-bi is unusual; ct. the same spelling below, 
lines 16 and 27. Even in the older texts from AlalalJ one finds lIb-bi (Wiseman, Alalakh, 
#2: 17; etc.). Note the absence of the preposition ana preceding libbi; contrast ana libbi 
narkabti (lines 16-17), ana libbi ~iibe ljapiri (line 27), asibi sa ana libbi miitiya (line 84). 
Cf. the likewise peculiar omission of a preposition preceding pan (see above on line 4). 

Line 16 

ittisu. Literally 'with him', but the context requires a plural; perhaps a -nu was omitted by 
mistake . Borger suggests a singular is intended, referring to Idrimi's groom; but this is im­
probable, especially since the groom is mentioned a few clauses before and only together with 
the horses and chariot. 

Line 17 

narkabti !jaliltiya. 'My covered chariot'. The substantive ~aliltu is generally understood as a 
femin,ine derived from !jillu 'shade'. The sign preceding Iii is a phonetic complement Ii. The 
phenomenon of a CV-sign preceding a CVC-sign as a phonetic complement is rare, but is also 
found at Boghazkoi (cf. Labat, L'akkadien de Boghaz-Koi , 19), Nuzi (cf. Berkooz, The Nuzi 
Dialect of Akkadian, 21), and Amama (e.g. EA 359:11 nu-usJasab 'we shall dwelJ'); ct. 
RA 66 (1972), 167:47+X lilil-mu-ma (MB Kudurru, courtesy of H. Wohl); and L:lbat, Manuel 

d 'epigraphie akkadienTle 5, 23. 
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Line 18 

mat Kin 'animo The writing Ki-in-a-nim here and in line 19 with the a sign beginning a syllable 
probably serves to indicate a still articulated laryngeal, as in Amarna Ki-na-aIJ-ni etc. (cf. 
Ebeling in Knudtzon, EA, 2:1577); cf. Smith, 29; Speiser,jAOS 71 (1951), 152, n. 16; Aro. 
361b. The same phenomenon is evident in se-ib-i (line 29; cf.line 45). The scribal practice 

of indicating a laryngeal through employing a V-sign to commence a syllable is widespread in 
standard Akkadian; see e.g., Ungnad-Matous, Grammatik § 14b; cf. Reiner, in Studies . .. 
Oppenheim, 170, andjeS 25 (1973),28. 

Lines 19-20 

ina mat Kin'anim ai Ammiya asbu. Oppenheim translates "[ stayed in Ammia in the land of 
Canaan," but to express 'I stayed' our scribe employs asbaku (line 28), not asbu; at the least 
we would expect usib. We must therefore follow Albright and recognize that asbu refers to 
Ammiya's being 'situated' in Canaan, and that the form is stanve + "subjunctive" u . The final 
u is a peculiar feature of this text (cf. itturn in line 30, etc .) in which a reckless suffixation of 
subjunctive u abounds. It is possible that our form has been contaminated by the correct usage 
of asbu in line 23. 

Albright exaggerates, however, when he asserts that "The verb asiibu means 'to be situated' 
as well as 'to dwell'." Akkadian, to our knowledge, never employs asabu to express 'be situ­
ated', bu t rather sakanu, as in the opening line of the Summa aiu omen series, summa aiu ina 
meie sakin "If a city is situated on high terrain" (for references, see AHw., 644a); in the well­
known verse from GilgameS, iii Suruppak aiu sa tidiisu attii [Sa ina alJiJ Puratti saknu "The town 
of Suruppak, a town with which you are familiar, that is situated on the bank of the Euphrates" 
(Gilg. XI:11-12); and in Boghazkoi, a/ani . .. sa ina alj Puratti saknu "towns ... that are situ­
ated on the bank of the Euphrates" (Bo .St. 8,26:33); cf. Poebel, AS 9 (Chicago, 1939),48, 
n. 1. 

In fact, it appears that the employ of asabu in this meaning represents another West Semit­
ism, as in Hebrew the cognate verb yasab may have just this sense; cf. Ezek. 16 :46 "Your (said 
of Jerusalem) elder sister Samaria-she and her daughter-towns-who is situated (hayyosebet) 
to the North of you, and your younger sister who is situated (hayyosebet) to the South of 
you-Sodom and her daughter-towns"; Nah. 3:8 "Are you (Nineveh) better than Thebes 
which is situated (hayyoseba) on the Nile?" 

Line 21 

Muki~lje. The suffix lJe, which also appears in lines 32, 38, and 77, is a Hurrian gentilic (Speiser, 
AASOR 20, § 56, and JAOS 71 (1951],152). 

Line 22 

NiIJ. Written here Ni-iIJ but in line 37 Ni-IJi. For the various writings of this kingdom, see 
Astour, Or. 38 (1969), 385, n. 2. 
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Lines 22-23 

[marel melt Ama 'e. This restoration is consistent with other members of the series (lines 20-23); 

cf. Albright, and Greenberg, The Ijab/piru, ADS 39 (New Haven, 1955),20. Others (e.g. Smith, 
Oppenheim) inexplicably restore [$abe} . Ama'e is another designation for NugaSse, which is 
never mentioned in the AlalaQ texts; Astour, Or. 38 (1969),385. NUQaSse formed a confeder­
acy with Muki~\)e and Ni'i with its capital at Aleppo , then Alalab.; see ibid., 382-414. 

Line 24 

imurun(n)ima. The suffix is strange but of a piece with ismun(n)lma in line 35 . It is neither 
the standard accusative suffix -ninni nor the dative suffix -"/lim, as in ip!;urimimma 'they gather­
ed to me' (line 26) . Most probably, the suffix is a misused subjunctive -imi inherited from Old 
Assyrian (for which see Hecker, GKT #79d) . The double n in the orthography conforms to the 
frequent Hurrian practice of writing intervocalic nasals (and somewhat less so liquids) double; 
cf. Speiser, AASOR 20, #39 . The alternative of taking the suffix as an unusual first person 
suffix is unsuitable in both contexts . In such a case we would have to translate "When they 
saw me that I was the son of their lord" and "When my land heard (about) me," the former 
of which is awkward and the latter of which assumes more than the text says . Contrast 
Giacumakis, § 4.22. Observe that later on in our text the standard accusative suffix is em­
ployed: unakkiranni (line 44), illu 'annima (line 59). 

The enclitic -ma here has temporal force , 'when they realized '. Although this function of 
-rna is noted by von Soden neither in GAG § 123 nor in AHw., 569-70, it is well arrested in 
Akkadian. Compare for example, immarsima ite!;!;a ana 1£iSi "when he sees her he will ap­
proach her" (Gilg . I, iii:44); natlatama nisI mit!;aris aplitum "when you look upon all of man­
kind" (BWL 70:18 [Theodicy]); and see ismun(n)ima below (line 35) 'when they heard '. 

Line 25 

inuma. 'That', corresponding to Amarna and Boghazkoi usage, equivalent to Hebrew kl. For 
example, Iii idi sarru beliya imtma salmat al Gubla amat kitti sa sarri "May the king, my lord, 
know that Byblos, the loyal handmaid of the king, is well" (EA 68: 9-11); summa awelljurri 

isammi iniimami Sunassura i~tu maflar sa!r IjJ urri iptur u ana Samfsi iJ sl}ur "If the Hurrian 
hears that Sunassura has seceded from the king of Hurri and has returned to the Sun" (Bo.St. 8, 

104:50- 52). 
The iniima that occurs in line 47 is not the relative corresponding to West Semitic idiom 

(contra CAD II), 161a) but the regular Akkadian conjunction (see below). 

Lines 26-27 

akanna aqtabi urtabbi 'aku urriik . The reading of this passage has been subject to nearly as 
many versions as commentators. Any proposal will inevitably involve philologic difficulties, 
and Albright and Borger have not even ventured to suggest a reading. The main exegetical 
problem is to determine what the text is trying to say. We believe that an avenue of investi­
gation becomes accessible once we realize that the story of Idrimi is not an entirely unique 
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one. Oppenheim UNES 14 (1955), ZOO) and Wiseman (Interpreter's Dictionary o[the Bible, 
Supplementary Volume [Nashville, 1976] , 17) have recognized a general similarity in Idrimi 
to the stories of Genesis (presumably Jacob's flight to Haran) and David. However, the re­
semblances run deeper. In fact, the narrative structure in Idrimi has clear parallels in the 
stories of Jephthah and David in the Hebrew Bible. On the basis of these parallels it is pos­
sible to determine the meaning of this obscure passage in the inscription of Idrimi. 1 

The narrative structure may be schematized as follows: 

!DRIMI 

The flight In Aleppo, my 
ancestral home, 
a hostile [inci-
dentl occurred 
so that we had 
to flee ... (3-4). 

I set forth and 
went to Canaan 
(18-19). 

Recognition by kinsmen 

joining the exiled hero 

When they real­
ized that I was 
their lord 's son 
(24-25) . 

They gathered 
to me (25-26). 

JEPHTHAH 
(Jud.ll) 

They expelled 
Jephthah telling 
him: "You shaH 
not inherit our 
father's estate" 
(v. 2). 

Jephthah fled 
from his brothers 
and settled in the 
land of Tob (v . 3). 

There gathered 
to Jephthah social 
outcasts (lit., 
"empty men") 
(v. 3). 

DAVID 

(1 Sam. 21-22) 

David set out and 
fled . . . and he came 
to Achish King of 
Gath (21 :11) ; David 
went out from (Gath) 
and fled to the cave 
of Adullam (22 : 1) . 

His IUnsmen and 
his paternal house­
hold heard (22:1). 

They went down to 
him there. There as­
sembled to him every 
man in trouble, every 
man who had a credit­
or, every bitter man 
(22:2). 

1 A somewhat similar narrative structure in the Egyptian story of Sinuhe-induding flight, recognition, 
and elevation to leadership-has been pointed out to us by M. Lichtenstein; cf. now Lichtheim, Ancient 
Egyptian Literature (Berkeley, 1975), 1:224-27 . 
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Making the fugitive/exile leader 

They said to And he (David) be-
Jephthah: "Come came ruler over them 
be our leader 2 . .. (v. 2). 
for now we have 
returned to you ... 
and so that you 
will be our leader 
... .. ]ephthah 
replied to the elders 
of Gilead .. . ' " 
will be your leader" 
(vv. 6, 8 , 9; cf. 
10:18) . 

77 

In Idrimi too we expect some statement indicating that the people who joined with Idrimi in 
exile proclaimed him their leader or a pronouncement by Idrimi that he would be their leader. 
In our text we must have some pronouncement since akanna introduces direct discourse (cf. 
Goetze). The next sign is best read DUG4 = a form of qabzJ 'to speak' (with Speiser, JAOS 74 

[1954], 18, n. 4) since akanna is frequently followed by qabu; cf. e.g., akanna aqtabassu "I 

said the following to him" (EA 7 :26); akanna iqtaba "He said the following to me" (ibid . : 28); 
akanna iqabbi "He said the following" (PR U VI, #7B :9); akanna Iii taqabbi "Do not say as 
follows" (ibid ., 14 :27-28); etc. 

The question of who is speaking rests on the interpretation of the difficult forms urtabbi'aku 
and urrak . While some corruption in our text is likely, from what is written we seem to have a 
mixed form of a 1111 preterite of rabu plus a stative (corresponding to a WS perfect) suffix, 
"I have become chief (the Tabu) ," and a 11/1 stative of (w)u "uru 'to rule, to govern' with apo­
copation of the final u, "I have been appointed " (for (w)u"uru 'to appoint, to install' at 
Boghazkoi, see CAD A2, 322a); such apocopation is regular at Nuzi (cf. Goetze, Language 14 
[1938],141). But even this interpretation must remain speculative. 

In any case, the narrative structure calls for Idrimi to declare his assumption of leadership, 
and in fact he does become chief of the exiles and leads them in an amphibious campaign to 
Mukisqe (lines 3Df.). 

Line 28 

ana sebe sanati aSbaku. "I stayed (among the Ijapiru warriors) seven years." The number seven 
is to be taken as a typological round number and not as precise (cf. Dietrich & Loretz, OLZ 

61 [1966], 558). Similarly, Barattama is said to have been hostile to Idrimi for seven years 

2 qa~;n'captain' here is equivalent to 'leader' , as it is replaced in the following verse by rOs ' leader'; for 
the poetic parallelism of ros//qapn . cf. Mic. 3:1 , 9. 
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(lines 42-44), and Idrimi claims to have destroyed seven Hatti towns (lines 65-70). The use 
of the number seven is too widespread in the ancien t Near East to merit extensive discussion 

here, but one cannot but compare such Western parallels as sebet sam abbit ljana sa uqtabbilztnim 
akmlsunitti "As for the seven sheiks, fathers of Hana, who waged battle against me, I defeated 
them" (RA 33, 51 :15-18 [Yabdunliml). Note also that Jacob stays with Laban in intervals of 
seven years, and that his surreptitious departure occurs after a third interval of only six years, 
that is, prematurely, one year before another interval had been completed (Gen. 31: 38-41). 
Furthermore, David rules seven and a half years in Hebron before he reigns over a united king­
dom in Jerusalem (2 Sam. 2 : 11; cf. 5 : 5). By contrast, in Ass},"rian inscriptions the number five 
seems to predominate; cf., e.g., AKA, 35 :63; 36: 75 ; 41: 30; 68 :96; (60 kings = 5 x 12); OIP 2, 
74:75-76 (five days cooped up on board ship during a storm); etc. 

e$$urati uzakki. The release of birds in order to observe their flight and thereby divine the mind 

of the gods is a Western, not Mesopotamian, means of augury; cf. Oppenheim, }NES 14 (1955), 
200, n. 1; idem, Ancient Mesopotamia (Chicago, 1964), 209-10 ;idem,ANET3, 557, n. 2. It 

should be noted that the employment of zukku for the release of birds is a barbarism; cf. 
Oppenheim,}NES 14 (1955), 200, n. 1. In standard Akkadian the verb wussuru(m) is utilized, 

as in the passage in which Utnapishtim releases the birds to determine if the flood has subsided 

(Gilg. XI: 149f.); for other references, see CAD II}, 211a. Although CAD Z, 29, lists a heading 
"zukk u to free, release-a) referring to persons and birds," the only passage within nearly two 
columns of material in which zukku is used of birds is this from Idrimi! But while this usage of 

zukku is not proper Akkadian, neither is it West Semitic, for WS *zky cannot be so employed. 
The verb used for the release of birds in Hebrew is sallea1;J (Gen. 8:7 and passim; Deut. 22 :7), 
the semantic equivalent of Akk. wussuru(m). Most likely the misuse of zukku in Idrimi for the 
release of birds is a transfer from its proper usage for the manumission of persons (cf. Oppen­
heim, loco cit.) , release from claims or obligations, or the like. 

Lines 29-30 

u sebe saniiti dIM ana qaqqadlya ittitru. For the writing of sebc with s here and in line 45, see 
Introduction. The phrase sebe saniiti, despite its proper grammatical designation of 'seven 
years' (cf. e.g., Goet:le), must mean 'in the seventh year'; cf. Kempinski & Ne'eman and Dietrich 
& Loret:l, OLZ 61 [1966] , 557 . Two arguments can be adduced from the Idrimi inscription it­
self. First, in line 45 ina sebe saniiti must mean "in the seventh year," not "in seven years"; cf. 
Albnght; Aro. AfO 17 , 362b; Giacumakis , § 7.13 . The fact that in our line the preposition ina 
is wanting presents no special difficulty as our scribe is not meticulous in his utilization of prepo­
sitions (cf. above on libbi in line 15). Second, ina sebe saniiti in line 45 follows the same number 
of years written with the logogram MU 7 KAM in line 43. The logographic writing must be 
rendered "For seven years (Barattarna. was hostile to me)" but the syllabic writing must be render­
ed "In the seventh year" (see above). Likewise here in line 28 the logographic writing MU 7 
KAM.MES "(for) seven years (I stayed among the Hapiru warriors)" is followed by syllabic 
sebe saniiti. This suggests a characteristic feature of our inscription: when cardinal and ordinal 
numbers follow in consecutive phrases, the cardinal is written as a logogram and the ordinal is 
written syllabically. Hence, we should render sebe sanati in line 29 "In the seventh year." 

With Oppenheim we take the phrase ana qaqqadiya itturu to be an idiom meaning "he be-
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came favorably inclined toward me." Since in a parallel phrase in line 39, ana yi1si ittiirimim 
"(the countries) became reconciled toward me," the sense 'toward me' is expressed clearly by 
the pronoun yi1si, it is evident that qaqqadu is used here to indicate 'self', i.e., used as an inde­
pendent pronoun; cf. AHw., 900 (4). 

The final ·U on itturu is another example of an inappropriately applied subjunctive suffix; 
cf. above on asbu (line 20) and below: mat Ijatti ul iplJur u ana mulJlJiya ul illiku "Hatti-land 
did not assemble and did not march against me" (lines 70-71); sa subta Iii ussabii aniiku 
zifdibusunu "Those who did not have a dwelling I settled" (lines 85-86); u matlya ukinllu 
"I organized my land" (line 86). 

Idrimi did not spend seven years as a professional diviner (so implied by Albright, and 
Giacumakis, § 1.6). Rather, it was through divination that Idrimi discovered that the storm-god 
had become favorable and that the time was propitious to make his comeback; cf. Smith, 74, 
Oppenheim,]NES 14 (1955), 200a; idem, ANET3, 557b; Borger, 22, n. 9. Albright's com­
parison of Idrimi's divination with that of Joseph in Egypt is superficial and unrelated since 
Joseph did not employ divination in order to predict the moment of his rise to power. One 
would do better to compare the career of David, who employed divination in order to deter­
mine whether or not he should go to battle (1 Sam. 30 :7-8; 2 Sam. 5:23; that sa 'al ba YHWH 
denotes divination is particularly clear from 1 Sam. 28 :6, said of Saul). 

Line 31 

~abe tillati(?). The interpretation of what is usually read as ERIN .MES NU UL VISI KU is so 
problematic that some scholars have suspected that the text is in disarray; cf. Goetze, 228, and 
Aro,363. Some scholars have taken the sign NU following ERiN.MES to be a phonetic comple­
ment (reading ummanu, so Albright, Giacumakis, 110; and Kempinski & N e'eman) . But this 
is unlikely because of the fact that the suffix on the verb uSarkibsunu indicates that the pre­
ceding noun is in a casus pendens ("as for the ERIN.ME!> x, I had them board") and so should 
be in the oblique case (e.g. , requiring a phonetic complement ni). So, for example, the nouns 
in lines 13-14 sisiya narkabtiya u kiz'iya elteqesunu "As for my horse, chariot, and groom, I 
took them." Moreover, a reading of ~iibu here for ERiN is strengthened by the fact that ~iibu 
primarily denotes soldiers in western texts (from Mari, Ugarit, and Alalab; see CAD S, 54b), 
and by the fact that nowhere else in our inscription is ummiinu employed (contra Giacumakis, 
110). Thus the NU sign must be part of the modifier to ERINMES and not a phonetic comple­
ment. 

Albright, reading ummanu ul uqu, took uqu as a preterite of waqu, a form of quwwu 'to 

await' (cf. AHw., 931), and translates "my troops did not tarry ." However, not only does this 
rendering seem out of place in context, but the proposed verb does not mean 'to tarry'. 
Akkadian expresses 'tarry' by ulJlJuru or lupputu. It should also be noted that elsewhere in 
Idrimi (lines 9 and 71) and at Alalab (see Giacumakis, 109), the word ul is written u-ul (cf. 

Aro, 363). 
Kempinski & Ne'eman, 212, read ul- <te) ~t-ma "I gathered (soldiers)." Their suggestion 

is attractive but phonologically most difficult. It assumes that the shift of st to It , which is a 
well-known characteristic of Middle Babylonian and Middle Assyrian, has occurred in this 
form. However, this shift is extremely rare at Alalab (cf. Aro, 361b; Giacumakis, § 3.11) and 
does not occur in the inscription of Idrimi; cf. u'ftepi'Su'§unu (line 89) . Nor does ustesi become 
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uite$i at Nuzi or Ras Shamra (see examples in CAD A2, 380a). 
Although we cannot offer any improved reading of the signs we can make a suggestion as 

to what the original modifier of ERIN.MES ought to have been. We believe that the expected 
modifier was probably tillati, based on the following considerations. First, elsewhere in the 
inscription Idrimi terms his soldiers either simply by the collective ERiNMES ba = ~iiba in line 
64 (cf. Nougayrol, 153, n. 5; and for ERIN .MES as a collective with singular modifiers, see Al­
bright & Moran, jCS 2 [1948] , 245-46) or by the phrase ~iibe tillati (ERIN .MES til-la-ti-ya) 
'auxiliaries' in line 74. We would thus a priori expect tiliati as a modifier for Idrimi's troops 
here. Second, the phrase ~iibe tillati occurs frequently in texts from the West. Thus at Mari, 

~iibiisunu u ~a-bi ti-Ia-ti-su-nu iduk "He killed their troops and auxiliaries" (Syria 32, 15: 22 
[Ya~dunlim]); assum ~a-ab ti-il-la-tim sa tastanapparam "Concerning the auxiliaries for which 
you are constantly writing me" (ARM 2, 68: 3); or in the Amarna letters, ussirtlsu qadu ERIN .MES 

til-Ia-ti ana katam "I will send him along with the auxiliaries to you" (EA 82: 17-18); 
u tidfikuna awezriibi~a u ERIN .MES til-la-ti sa ina iii $umura "(the sons of Abdi-Asirta) will kill 
the commissioner and the auxiliaries that are in Simyra" (EA 104: 34-36 [both letters of 
Rib-Haddi]). Thus it is quite conceivable that the original phrase in our Idrimi line was ~iibe 
tillati. However, because of the problematic nature of the signs this suggestion must remain 
uncertain. 

Line 33 

etteser. The reading of the signs is uncertain, but the context clearly requires a verb denoting 
amphibious travel. Both Albright and Goetze read a form of the verb (w)aru 'lead', the former 
reading e t-fJe-~ir, "a strange spelling of ette 'er or an iterative form like Amarna ista~a~in ... ," 
and the latter et-fJefJer, assuming an unattested by-form *te 'erum. Neither proposal is accept­
able, however. As forAlbright's, noI/2 or I13 or the verb (w)aru is attested, and we would 
expect a direct object ("I led them"). As for Goetze's, even if such a verb were real, it would 
not have the meaning "I took to (the sea) ... " We find it best to read et-te-Slr (= eteser) "I 
proceeded ," as the verb eSeru may be used of a boat travelling; e.g.,lislima i~elippu Illistesera 
~makurru "May the boat arrive here safely / I may the barge proceed here directly" (KAR 

196, ii :47-48); cf. CAD E, 358b . 

Line 35 

iSmii.n(n)ima. For the form, see on imurun(n}ima (line 24). 

Line 36 

ina isten ii.mi. Idrimi claims to have received instant acceptance by the towns of his power-base. 
Kings lypically boast: of achieving military victory in the space of one day , evidently telescoping 

protracted conflicts into flash triumphs; for references and discussion , see Stuart, BASOR 221 
(1976),159-64. 

Line 37 

kima isten aweli. Idrimi is obviously describing the towns' support of him in unison . But to 
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express 'in unison' Akkadian employs istenis (from OAkk. on; see CAD II], 279f.) or ana/ina 
pi isten (see AHw., 872-7 3a; cf. Heb. pc' elJiid, e.g., Josh. 9:2; 1 Kgs. 22: 13; 2 Chr. 18: 12). Cf. 
e.g., ana tillzitiSunu $ab PN sa miit GN illikamma ina iiLim GN ummat GN(?) i~tems ipl]uriisum 

"As their reinforcements Lhe people of PN from the land of GN came, and in the city GN, the 
center(?) of GN(?), they assembled in unison against him" (Syria 32, 14:12-18 IYabdunlim]); 
miitam ~ati sa kisad Ayabba ukanniS ana plm < isten> usesibsi "That counrry on the seacoast 
he subdued and he made it of one mind" (ibid. :22-24; for the insertion of isten, cf. ARM 1, 
5:31-35) . 

To our knowledge there is no parallel in Akkadian to Idrimi's kima iSte,1 aweli. However, 
our expression finds an exact equivalent in Hebrew, where we read for example, wayyiiqom 
koL-hii'iim F'is 'ef;iid Lemen "The entire people arose in unison (lit., as one man) saying ... " 
(Jud. 20:8; cf. 20: 1, 11); wayyippOi paJ?ad- YHWH 'aL ba'iim wayye$e'U ke'lS 'elJiid "Fear of 
the Lord overcame the people and they went forth in unison (lit., as one man)" (1 Sam. 11 :7); 
cf. Num. 14:15; 2 Sam. 19 :15; Ezra 3:1; Neh. 8:1. We are therefore compelled to regard 
Idrimi's expression as a calque from West Semitic. 

Line 39 

ana yasim itturilnim. See above on ana qaqqadiya itturu (line 30). 

Line 41 

in(n)aIJIJit. "They allied themselves, made a treaty with me," from an idiom itti X nlil]u 'ro 
ally, make a treaty with X'; cf. Smith, 103, who however, parses our form as a IV/l. Since 
the IV /1 of nlil]u is not well developed (see AHw., 717a), we prefer to take it as a III present 
with orthographic doubling of the n (see above on line 24, imurun(n)tma). Eissfeldt, KLeine 
Schriften (TUbingen, 1966), 3:124-28, has made the interesting comparison of our nlif;u with 
Hebrew nual( in such passages as Isa. 7 :2 wayyugad Leber Diiwid Lemar na/;a 'Ariim 'al 'Eprayim 
"Now, when it was reported to the House of David that Aram had allied itself with Ephraim" 
(trans . The Book of Isaiah, jPS [Philadelphia, 1973],34). Such a rendering is supported by 
the Versions (d. LXX sunefonesen, Peshitta stwy, Targum 'tl?br) and makes perfect contextual 
sense. 

aUf verb occurs again in lines 46-48, where Idrimi informs the Hurrian king, Barattarna, 
of the previous relations between their respective kingdoms: u adbub maniilJate sa abbiiteya 
inuma abb'iiteya ana muf;lJiszlTIu in(n)alJlJit "and I told (him) of the treaties of my ancestors 
when my ancestors were allied with them (the Hurrians)" (see commentary there). Because 
of its association with nal]u in this passage, we may infer that marliil}iitu is derived from the 
same root and denotes 'treaties, !erms of alliance'; so already Smith, 104. This interpretation 
is bolstered by the appearance of manal}iitu again in lines 51-52 in parallelism with miimitu 

'fealty oath, covenant' and in line 54, where Barattarna accepts Idrimi's tribute as per their 
manaIJiitu, clearly 'terms of treaty, alliance'. In fact, the combination of manal]iitu and miimitu 
in lines 51-52 appears to be equivalent to the combination of riksu 'treaty' and miimitu 'fealty 
oath' in Hittite treaties (d. AHw., 985a, C2b), as noted by Goetze, 228b. 

Hence, the manalJiitu of these lines is to be distinguished completely from the manal]tu 
'achievement' of line 103, miinal]tiya aria ~aLmiya astur "I inscribed my achievements upon 
my statue." This last passage betrays the influence of Gilg. 1:8 fi~ruh ina nan kaLu manalJti 
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"He [engral ved all (his) achievements upon a stela." The noun miinabtu in the sense of 
'achievement' is derived from analJu 'to toil, exert oneself' and occurs in these two passages 
in singular form only. There are those who interpret plural maniifJiitu in lines 51-52 and 54 
as miinafJiitu 'toils, vicissitudes' and derive innalJu from anafJu (so CAD A 2 , 1 02a; ibid., 1/J, 
161a; Oppenheim, 557b; Kempinski & Ne'eman, 213). Such an interpretation is not objection­
able on morphological grounds, as innafJu can be a III of aniibu and may be construed with 
the preposition itti (line 41) or with ana mulJfJi (line 48). However, in addition to our counter­
arguments above, the concepts of Idrimi's allies having 'toiled' with him (line 41) and ofIdrimi's 
ancestors having 'toiled' for their Hurrian overlord (line 48) are inapposite in their contexts. 
In the first place, there is no mention in the text that Idrimi's allies had been with him in exile. 
On the contrary, it was only upon his return that they became reunited with him. Secondly, 
it would be odd for Idrimi in his own inscription to recount his ancestors' labor for the Hur­
rians . Such an acknowledgement of servitude, reminiscent of the biblical account of Israelite 
servitude in Egypt, would be atypical of both Mesopotamian and Western historiography. On 
the other hand, since we are obviously dealing with treaty terminology, interpreting nalJu as 
'to become allied' suits both contexts completely. 

Line 42 

uktnamsunu. Smith's reading, accepted by Albright, Oppenheim, and CAD (K, 166a), has been 
regarded by Goetze (228a) as problematic. He observed that the phonetic string kin is else­
where expressed in Idrimi by ki-in (line 86 u-ki-in-nu, line 88 it-ki-in-nu-u-ma). He therefore 
<:mended and read u-sa-al-<la> -am-suflu "I made peace with them." It should be observed, 
however, that there are other exampks of the interchange of eve and ev-ve in this inscrip­
tion, e.g. dan (line 50), da-an (line 57);lul (line 69),lu-ul (line 73);sap (line l01);sa-ap (line 
94) . As regards Goetze's suggested reading (accepted by Kempinski & Ne'eman), apart from 
the obvious drawback of the n<:ed to <:mend, it suffers from two further objections: (1) the 
fact that usallam in form is a present while the context and Goetze's translation require a 
preterite (usallim); (2) his rendering "/ made peace with them" does not suit the context . 
Idrimi had already been reconciled with the people of his homeland (above lines 35-41). The 
point here is that he now forms an alliance with them, hence "I established them truly as my 
allies . " 

The unassimilated m of the ventive with the prononominal suffix, which occurs again at 
Alalab in il-quflim:Suflu (Wiseman, Alalakh, #354:7), is a morphophonemic writing analogous 
to D + 5 (see Introduction). 

Line 45 

ina sebe sanati. See above on lints 28-29. 

Line 47 

manaha{te / {te} . The IjE following the gap is problematic . Albright, 18, n. 29, ignores it, 
and Nougayrol (152, n . 9) interprets IjE as another form of 1jA., the pluralizing determinative. 
Kempinski & Ne'eman, 213, read miinahii{tel {gal bbi sa abbuteya "all the labors of my an-
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cestors." However, this reading is ruled out by the fact that gabbi must either precede the 
noun it modifies or be followed itself by a possessive suffix (-sina). We prefer, therefore, to 
read Ij If as te, written dittographically. For manabiitu 'treaties', see above on line 41. 

inuma. The regular Akkadian conjunction 'when', not the West Semitic usage as in line 25 
(so CAD IIJ, 161a; Kempinski & Ne'eman, 213). 

Line 48 

in(n)abbu. See above on line 41. 

Line 49 

damiq. Note the lack of gender and number agreement with {awa} tini 'our actions'. 

Line 50 

mamita danna. 'Binding oath, agreement'; mamitu is written here and in line 52 with the logo­
gram NAM.ERIM , but syllabically in line 53. Note the lack of gender agreement between the sub­
stantive (fern.) and adjective (masc.); also ?almiya anninati (line 92; cf. line 99); cf. the skimpy 
note in Giacumakis, § 6.5 . For the phenomenon at Nuzi, cf. Gordon, Or. 7 (1938), 48, 231; 

and for Boghazkoi, cf. e .g., kittam sarram (for sarram kinam; Bo.St. 8,92:39), nukurtu dannu 
(ibid ., 100 :2, 63). For dannu 'binding', see Weinfeld, Deuteronomy and the Deuteronomic 
School (Oxford, 1972),87, n. 2. For the pairing of mamitu with ana bensunu sakanu, cf. 
{ana} berisunu mamita(m) iskunii "They have made a sworn agreement between th.emselves" 
(Wiseman, Alalakh, H122 :4-5); kinanna tiskunii NAM.ERIM ana bensunu "In this manner they 
have made a sworn agreement between themselves" (EA 74:42); cf. Moran, Syntactical Study 
of the Dialect of Byblos (Unpublished Ph.D. dissertation, Johns Hopkins, Baltimore, 1950), 152. 

Idrimi reminds Barattama of the former good relations that obtained between their ancestors 
in order to secure from the Hurrian overlord a new vassal treaty and the protection for Idrimi 
and his dynasty that the treaty would entail. It is common knowledge that Hittite treaties of 
the second millennium introduce the stipulations of the treaty with a historical prologue that 
describes earlier relations between the parties ; for discussion and bibliography, see Fitzmyer, 
The Aramaic Inscriptions ofSeflre (Rome , 1967), 121-25, esp. 122. In the case of Idrimi, old 
relations had been broken and are now being restored . Such a history of (repeatedly) broken 
and restored relations followed by the vassal's request for renewed protection is described in 
the historical prologue of Hittite treaties, such as that between Mursilis and Duppi-Tdub of 
Amurru (translated by Goetze, ANET3, 203-5). We may surmise that the account Idrimi in­
scribed on his statue is but a synopsis of sections of a written treaty between himself and 
Barattarna. 

Line 51 

manabate . See above on line 41. 
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Line 53 

A\;!.A\;!. At this point the text seems to refer to the manner in which the treaty was read to 

Barattarna. We therefore read AIj.Alj as a pseudo-logogram for aba-aba (CAD A 1, 16 3b), abe 

(ibid., 183-84), or abenna (ibid ., 184) 'one-by-one, distinctly', hence, 'in detail'. 

Line 54 

sulm'iya. Landsberger (55) translated 'gifts', which is the expected sense. But because sulmu 

generally means 'welfare, health', etc., Smith read the preceding NI as LlJ, i.e., awelsulmiya 

'my messenger ' ; cf. Oppenheim, 557b. Goetze saw the need to find some form of tribute here 
and so read NI (= saman 'oil') sulm'iya without translation (228b with n. 20) . However, it is 
more probable that sulmu here is employed in place of standard sulmanu 'tribute' , especially 
as the verb ma/:}aru(m) is regularly employed of receiving tribute (cf. AHw ., 578b). The sub­
stitution is not difficult to appreciate when one considers that sulmanu is used at Ras Shamra 
in place of sulmu 'well-being' ; e.g., ilanu ana 'SulmJni liHuriika "May the gods keep you in 
health" (PRUVI, #4 : 5-6; cf. 6:4; etc., and see Salonen, Die Gruss- und Hoflichkeitsformeln, 

St. Or. 38 [Helsinki, 19671 , 74). 

Line 55 

imta/:}ar. As the form is written im-DA-/:}ar it is possible that our text follows the phonological 
rule of MB in which t becomes d (voiced) following m. However, since astapar (line 46) is 
likewise written with DA = ta, we are most likely dealing with a matter of orthography; cf. 
Aro, 361b; contrast Smith, 27-28 . Smith's phonological explanation is farfetched since it is 
difficult to conceive how in astapar t would become voiced following (most probably voiceless) s. 

Lines 55-56 

u k'inuti sa kabtu usa < > niqe usarbi. "Then I pre [sentedl the (gestures of) loyalty which 
were considerable (lit., heavy); I made great sacrifices." We would, ideally, wish to read biliai 

'tribute' (written syllabically, or GU.UN) , which is frequently modified by kabtu (cf. CAD K, 

26a), but the signs clearly read ki-nu-ti ; so Landsberger, 55, n. 100; contra Smith; AHw., 482a; 
CAD K, 395a, who read kinimu 'brazier' but offer no satisfactory rendering of the passage . 
The word kiniitu is attested below in line 57 denoting 'loyalty', and we may assume a similar 
sense for our line. We think it best to follow the lead of Oppenheim (557b) who translates 
"I increased the gifts indicating my loyalty, which were heavy ." 

Unfortunately Oppenheim glosses over the signs following kabtu and includes the verb 
usarbi with the preceding phrase. It is preferable, however, to find a verb for the first clause 
in the signs u-sa, which appear to be the beginning of a verb, perhaps usa <kbit) 'I made heavy', 
liS <abil) 'I brought', or us <ambir) 'I presented', the latter signs of which were omitted by 
the mason. 

The signs following u-sa we read SISKURx = niqe 'sacrifices'; see Borger, Zeichenliste, #438, 
cf. CAD K, 395a; AHw. , 939b. We are dealing here with the ratification of a vassal treaty, 
and it is well known that treaties of the third and second millennia were ratified by sacrifices; 



JANES 8 (1976) Greenstein, Marcus: The Akkadian Inscription of Idrimi
85 

for a convenient discussion, see Weinfeld, Deuteronomy and the Deuteronomic Scbool (Oxford, 
1972),102f. 

Line 56 

u bita lJalqll utersu. "And I restored to him a lost estate"; so Landsberger, 55, n. 100; cf. 
Kempinski & Ne'eman, 216. For the idiom, cf. Wiseman, Alalakb, #7 :30-33 bitam sapli'anl 

... iddin .. . III it£ir(ma) "The lower house he gave (to PN) . .. it shall not revert." This was 
another item in the treaty beneficial to Barattarna. 

Line 57 

ina aweliitiya ina klniitiya. Literally, "in my status as a retainer, in my loyalty" = "as a loyal 
vassal" . The translation of Kempinski & Ne'eman, 212, "on account of my loyalty and my 
humanitarian qualities" is not borne out by the attested meanings of these words. 

Lines 57-58 

dannam azkursu. For dannu referring to 'binding' oath, see above on line 50. Note the ellipsis 
of some word for 'oath' like n15u, mamitu, zikru, etc . 

Note the augmented prefix written on a-az-kur-~u . This orthographic practice is not employ­
ed consistently in Idrimi but is found also in 11-u'S-Sa-bu. (line 85) and i-ip-pa-a'Hifit-suJ (line 96). 
Though characteristic of earlier Akkadian dialects too, it is frequently encountered in Alalab 
(e.g., Wiseman, Alalakh, #126:8 i-il-Ia-ak, ibid. 19 i-ik -k'a-al; etc .), Nuzi (see Gordon, Or. 7 
[19381 , 216, for examples), Amarna (e.g., EA 19:45 e-ep-pu-u~, ibid.:57 i-il-Ia-ak; etc.), 
Boghazkoi (e .g., Bo.St. 8,96 :20 j-ip-pu-us, 98:47u-ub-bal-Su; etc.), and Ras Shamra (e.g., 
PRU VI, 2 :26 e-ep-pa-as, 30 : 11 1i-lIb-bal; etc.). The practice is likewise characteristic of 
Hurrian script; cf. Speiser, AASOR 20, § 20. 

Line 58 

u sarraku. "Then I became king." As a result of the protection assured him by Barattama, 
Idrimi could begin to reign securely. In line 102 !arraku means "I reigned (for thirty years) ." 

ana al Alalab. In contrast to Smith and Nougayrol (153), most translators read this phrase 
with the preceding, i.e., "I became king/ruled over Alalab" ; so Albright, 18; Oppenheim, 557b; 
Borger, 23; Kempinski & Ne'eman, 213 . However, the idiom 'to attack GN' is ana GN elU, 

as in lines 64-65, ana mat !jatte iJteli "I attacked Hatti-Iand". Hence, in line 58 ana (GN) 

is construed with elfi in line 59, "(They attacked me in Alalab" (lit., "They came up against 
me, against AlalaU"). See below on illii 'armima. 

Line 59 

imittiya u ~umeliya. The reading, now universally accepted·, was proposed by Albright (18, 
n.30). However, there is no necessity to render "South and North" as Albright (loc. cit .), 
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Nougayrol (153), Borger (23, with question-mark), Giacumakis (§ 1.7), and Kempinski & 
Ne'eman (213). It is simply a merism to indicate 'a'lI over, all around' like the more familiar 
elis u sap lis, lit., 'above and below'. For the use of 'right and left' as a merismin Semitic 
languages, see Cohen, Encyclopaedia }udaica 14: 179; cf. CAD II}, 122-23 for Akkadian 
examples; for Hebrew cf. e.g ., Exod. 14 :22 , 29 ; 2 Sam. 16:6; etc. 

ilZU 'annima. The form is irregular with the accusative suffix -anni instead of dative -nim, 
and without contraction of the contiguous vowels, u-a. For this reason Goetze (228-29) 

has cast suspicion on the decipherment. He was particularly perplexed because the vowels 
appear to be contracted in imurunnima (line 24) and ismunnima (line 35). This seeming contra­
cition is resolved, however, when these latter verbs are analyzed as preterites with subjunctive 
-iini, not the first person suffix; see above on line 24. 

Lines 60-63 

u kima suniiti . ,. The reading and rendering of these lines have been more problematic than 
those of any other lines in the inscription. Widely divergent decipherments and translations 
have been suggested ; cf., Smith, 18-19; Albright, 18 ; Goetze, 229a; Nougayrol, 153, n . 4; 
Oppenheim, 557b; Kempinski & Ne'eman, 213; and Leichty (apud CAD K,535a) . Borger 
would not venture to translate the passage altogether. However, there is general agreement 
on the reading 6f most signs, and we believe that once the syntactic pattern is grasped, a meaning­
ful and philologically founded statement emerges. When dealing with this poorly executed in­
scription in particular, it is necessary to determine from clear segments the overall content of 
a passage and on that basis discern the requisite readings of the signs. 

Several parallel phrases and syntactic constructions are contained within these lines. First, 
u kima suniiti . . , "And just as they (did so and so)" is paralleled in line 62 by u anaku " So I 
(did so and so)." Idrimi is evidently evoking a vengeance motif. He boasts of requiting his 
attackers for whatever they had done to his ancestors (abbitte , line 61). Second, it is reason­
able to assume that the verb tabaku, which most commentators read at the end of line 61, 
recurs in usatbuku at the end of line 62 (though usatbik is expected; for the inappropriate ·u 
suffix, see above on ittiiru, line 30). Third, the prepositional phrase in both sections is ina 
qa-qa-1"i 'on the ground' = 'on the battlefield'; cf. ina ~eri (CAD $, 146). Fourth, the enig~atic 
ku?-um?-ta in line 60 appears to be the singular of ku?-ku?·ma·ti-su-nu 'their kumtu's' , with 
the first ku being a dittograph (so Albright, 18, n. 32). The intervening el is a form of the 
preposition eli (CAD E, 73; AHw., 200a) forming a distributive phrase of the type X eli X 

(cf., e.g., qiptu eli qiptu ippus "He makes loan upon loan," BWL, 146 :57; and see AHw., 
201a, 3b). Finally , the phrase kllmiitisunu sa abbiite , lit. "their kumtu's of the ancestors"= 
"the ancestor's kumtll 's," is an anticipatory genitive construction which is common in peripheral 
texts in the second milennium . So at Boghazkoi, afJasu sa PN, dfnsu sa PN and other examples 
listed in Labat, L 'akkadien de Boghaz-koi, 198; at Nuzi, abiisu sa PN, dfnsu sa PN and other 
examples listed in Wilhelm, Untersuchungen zum Ijurro-Akkadischen von Nuzi, 29-31; at 
Ras Shamra, a&&esu sa PN (PRU TIl, 102:14), mar miirfsi sa PN (PRU TV, 208:6); etc. 

Thus the context has to do with kumtu's being poured out or heaped up (tabiiku) on 
the ground (ina qaqqari). The sense is that just as they (his enemies who had come up against 
him in Alalab) had previously piled up his ancestors' kumtu's, so now Idrimi heaps up their 
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kumtu's (so basically Albright, 18). Since the context follows by stating "I put an end to 
their warfare" the preceding obviously describes Idrimi's military victory over his enemies. 
The question now is to ascertain a meaning for kumtu. We believe this can best be done by 
examining contexts expressing military victories in which something is described as being 
poured out or heaped up. 

A perusal of Akkadian inscriptions and annals shows that a common motif after battle 
descriptions is for the king to boast of pouring out, spreading out, or heaping up corpses of 
defeated enemies. For example, istu bint GN adi GN2 pagnsunu atbuk "From GN to GN2 
I heaped up their corpses" (AKA 324:8 3 [A~~umasirpal II] ); itat abullfSunu salmassunu {kima 
kare} luseppik "I piled up their corpses [like heaps of grain] around their city gates"(Weidner, 
Tukulti-Ninurtas, 2:34-36 [Tukulti-Ninurta I] );gurun salmiitiSunu iskun "He made a heap 
of their corpses" (Syria 32, 15 :24 [Yabdunlim] ); salmiit quriidfsunu ina gisalliit sade kfma sube 
lumi~~e "I spread out like emmer the corpses of their warriors in the mountain ledges" (AKA 
77 :92-94; cf. ibid. 37 :81-82; 39: 13-14; 56 :78-80; 67-68 :91-94 [all Tiglath-Pileser I] ) ; 
pagar muqtabtisunu ana gurruniite ina gisalliit sade lugerrin "I heaped up the corpses of their 
warriors in beaps on the mountain ledges" (AKA 40 :21-22; cf. ibid. 36 :77-78; 51 :23-25; 
54: 53-54; 61 : 18-19 [all Tiglath-Pileser Il) . On this same theme note the curse in the Epilogue 
of the Code of Hammurapi: gurun salmiit ummaniitiSu ina ~erim littadi "May she (Ishtar) pile 
up a heap of his warriors' corpses on the battlefield" (CH xxviii: 12-16); for many other 
examples of this motif, see the CAD sub gariinu, gurnmu, asitu, and kamiiTu. 

Our suggestion then is that kumtu represents a word for corpse like pagru or salamtu, and 
Idrimi's enemies would have heaped up kumtu upon kumtu "corpse upon corpse" of his an­
cestors. The concept of piling corpse upon corpse is found in a remarkable parallel to our 
text in one of the curses from the Aramaic inscriptions of Sefire. As a possible consequence of 
Mati'el of Arpad refusing to go to the aid of Bir-Ga'yah of KTK when he would be attacked 
(whn y'th ~d mlkn wysbn<y> "If one of (the) kings comes and surrounds <me>" [KAI 
#222B:28] ; cf. Idrimi line 59 "Then kings from all over came up against me"), Bir-Ga'yah 
threatens: wpgr 'rb' m'l pgr b 'r{p} d "I will pile up (lit. multiply) corpse upon corpse in Arpad" 
(ibid.: 30); cf. Fitzmyer, Seftre, 68. This same threat (a:lbeit in a different context) is also found 
in Hebrew: weniitattf 'et pigrekem 'al pigre gillulekem "I will set your corpses upon the corpses 
of yourfetishes" (Lev. 26 :30; contra Neiman, JBL 67 [1948] , 55-60; Gordon, UT § 19.2005 ; 
Weinfeld, Deuteronomy, 125, n. 4; Heb. peger cannot denote a statue on the basis of Ugaritic 
because Ugar. pgr denotes 'mortuary sacrifice', for which see the article by Greenstein in this 
issue) . . 

Thus in the light of both the Mesopotamian and West Semitic parallels we believe that this 
difficult text is dealing with an idiom for heaping up corpses. Idrimi describes his victory in 
terms of heaping up the corpses of his enemies, and consequently "makes an end to their war." 
Upon defeating this local coalition Idrimi eliminated any immediate military threat to his regime 
in AlalaU and enabled himself to engage in a strike against more distant Hatti (lines 64f.). 

Line 64 

$iiba. Written ERIN .,\1ESba ; cf. Nougayrol, 153, n. 5. For ERIN.MES as a collective with singu­
lar modifiers, see Albright and Moran,jCS 2 (1948), 245-46. 
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Line 65 

7 alani ~aLUrsunu. The writing of alimu by URU.DIDLl.ljA, which recurs in lines 69 and 87, is 
common at Alalab ; cf., e.g., URU.DIDLI .ljA sa sam UCS 8 (1954) , 12, #186 : 1). Owing to the 
ubiquity of the number seven in this inscription (see on line 28 above) , we must suspect that 
here too the number seven is typological, despite the specification of the towns' names. 

Line 69 

anmu . .. ullu. 'These . .. those' . The redundant accusative suffix on the verb alJtepiSunuti 
'I destroyed them ' shows that uliu is plural. The same phenomenon occurs with anmu in line 
90 anmu etepussunu "These (things) I did" indicating that it too is a plural in our inscription 
(cf. Giacumakis §§ 4.35-36; contrast CAD A2, 125a; AHw., 52a). This statement constitutes 
a summation following the enumeration of the cities: lit. "These are the towns under their 
(the Hittites') protection, and those I destroyed them." 

Line 70 

af}tepzsunuti. Smith and others (cf. e.g., Borger, 23; Giacumakis, § 4.36) read alJ-.te-bat-su-nu-ti 
'I looted them' . However, while contextually suitable, this reading is morphologically un­
sound. The 1/2 preterite of lJabatu is alJtabat, with ta not te; see the dictionaries. We should 
therefore read aIJ-te-pt 'I destroyed', as the form is correct and /}epu is employed of destroying 
towns; see AHw., 340b ; CAD if, 173a. So read by Oppenheim, 557b; Kempinski & Ne'eman, 
214. 

Line 71 

ilZiku. The final u is evidently another instance of the phenomenon discussed on line 30 (itturu) 
above. 

Lines 72-73 

salliitesunu a'!;/ul. "I took captives of them," i.e., "1 took some of them captive" (lit. "I took 
their captives"). Contra, most recently, Borger (23), and Kempinski & Ne' eman (214), plural 
salliitu here refers to 'captives, prisoners', not 'spoil', which would have to be expressed in the 
singular; cf. Oppenheim, 558a; AHw., 1148b. Note that both here and in lines 78-79, sallatu 
is set off from the terms denoting material booty by a connective, -ma and u, respectively. 

Line 73 

bafitu{Su}nu. On the restored {Su}, see Smith, 21. As the word occurs only as a singular (cf. 
ina basitu {sic!} in line 79), the morphology of this form is erroneous as basissunu would be 
expected. 
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Line 74 

~abe tillatiya. See above on line 31. 

Lines 75-76 

alJIJeya u ebritteya. The kinsmen and alI!.es likewise receive shares of the spoil and are likewise 
the objects of uza "iz '[ distributed' (line 74); so Smith, 20-21; Albright, 18; Borger, 23, 
Oppenheim,558a. Contrast Kempinski & Ne'eman (214), and the CAD (I/), 6a; L, ~34a), 

who take these as the objects of elteqe in line 77. Note, however, that when elteqe is employed 
of Idrimi taking along his horse, chariot, and groom (lines 13-14), a redundant pronominal 
suffix is attached; here the expected suffix is not attached. 

The plural ebrittu is analogous to abbutu 'ancestors' but, unlike abbutu (lines 47, 48, 61), 
is not widespread in peripheral dialects of this period. The form may well be conserved from 
Old Assyrian; cf. CAD TI}, 7a, and ebarutu 'collegium' (OA; ibid., 7-8). 

Lines 76-77 

qadusunuma anaku elteqe. We, as most translators, follow Smith (21) and render "Together 
with them [ took (booty)." A serious challenge to this interpretation was raised by Goetze 
(229a), who observed that "Old Bab. qiidum can hardly take a pronominal suffix. However, 
q'a-tu-su-nu 'their share' (i.e. a share like theirs) is possible." One could add that elsewhere in 
Alalab qadu does not take suffixes (cf., Giacumakis, 95-96). However, Old Assyrian qadu 
does take pronominal suffixes (see AHw., 892a), and we have seen a few instances above in 
which our in~cription betrays OA affinities: d. already Smith. 27-2R. for matters of orthogra­
phy. Moreover, Goetze's own proposal is problematic. In the first place, to express Itul our 
inscription uses either tu or tu (only in word-final position) but never tu ( = DU). In the second 
place, the case of ba'fitufsuJ nu (line 73) notwithstanding, 'their share' should bc formed 
qassunu, plural qatcltesunu. 

Line 78 

aliya. 'My capital'; so already Smith, 25. 

sallati( m). 'Captives'; see above on lines 72-73. Idrimi exploited his foreign captives for build­
ing his palaces, according to common practice. 

Line 79 

mar'Situ(m). 'Goods, property, possessions', as AHw., 613b; not 'flocks', as CAD A2, 218. 

For marsztu in sequence with sallatu 'spoil' and busu 'property', see e.g., AKA, 73 :51-53; 
74:61-63. 

ina ba'fitu. For ina basiti; other erroneous case-endings are found in IJalqu for lJalqa (line 56), 
and, if our suggestion be correct, masiktu for masikti (line 4). 
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Line 80. 

uStepi'S. It is obvious (so already Smith, 27) that uti here and in line 90 e-te-ne-pu-ulj-su-nu 
and e-te-pu-utj-su-nu must be read uSx ; cf. Nougayrol, 153, n. 7. 

Line 81 

kussrya ... umassii. From what follows it seems that Idrimi is organizing his 'regime' like that 
of other kings. For kussu 'throne' in the metonymic sense of 'dominion' cf. CAD K, 592. In 
Wiseman, Aialakh, #7 :26, kussu refers to the king. Even in such a passage as the following, 
kussu connotes more than a physical throne: eli sa RN abi aiidiSu usaqqi kussfiSu "J made his 
throne (i.e ., dominion) higher than that of RN, his natural father" (TCL 3 :62, [Sargon II]). 
For the same use of Hebrew kisse'in a similar context, see, e .g., 1 Kgs. 1:37,47. 

Line 82 

alJI:Jeya. We read SES (so Oppenheim, 558a; Kempinski & Ne'eman, 214) for Smith's IR (so 
Borger, 23). 

Line 83 

qurbitteya. 'My relatives'. Smith and von Soden (AHw., 929a) translate 'my courtiers', but 
in a series that includes kinsmen (lit. brothers) and sons we would expect another family mem­
ber. We therefore take qurbu as another form of qerbu 'relative' (AHw., 914a). Note the 
parallelism of qerbu and alJu in the following passage : kim a alJam u qerbam [la] 15ft epseku 

"I am treated like one who has no kin or relative" (TeL 17,21:31-32). It is even possible 
that we should read qur4 as qerx and read qerbiiteya, as some CVC-signs at Nuzi (cf. Berkooz, 
The Nuzi Dialect of Akkadian, 13-14; Oppenheim, WZKM 45 [1938],41; Gordon, Or. 7 

[1938] , 34) and at Ras Shamra (cf. some examples in PRU VI, p. 164) can represent more than 
one vocalic. value. 

Goetze (loc. cit.), followed by Borger, Oppenheim, and Kempinski & Neeman, read tap-pu-te 
'companions' . 

Line 84 

uma'Hilu"§unu. For the -u affixed to the verb, see above on line 30 (ittiiru). 

asibi. 'The inhabitants', reading TUS.MEg with Dietrich & Loretz (OLZ 61 (1966),556) for 
Smith's SU.MES. This latter can hardly refer to the Sutu folk (so Smith, Oppenheim; cf. Kempin­
oki & Ne'ernan), ",hieh arc wlillt:11 ERIN{Lu.McbSu-u-ti at Alalab (cf. above, line 15; Wiseman, 
Alalakh, ##2:5;228:4). 

Line 85 

sub tam ne!Jtam. As Goetze (229) realized, this is no doubt the requisite reading. What appears 
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as SU in our Su-e/J-tam is obviously the first part of a partly broken NE. For the phrase and the 

writing, cf., e.g., ... mati sub tam ne-eg-tam usesib "I made my land dwell securely" (RA 33, 
51 :24-25). For additional examples of this classic idjom, see CAD A2, 403, 408. The Akkadi­
an phrase has a close parallel in the Phoenician inscription of Azitawadda, Isbtnm dllnym bnQt 
Ibnm "so that the Danonians might dwell securely" (KAI #26, AI:17-18). See the forthcoming 
monograph on Azitawadda by Held. 

Line 86 

usesibusunu . . . ukinnu(ma). For the "subjunctive" u suffix, see above on line 30 (itturu). 

Line 87 

alanzya. For the reading, see above on line 65. 

kime. Mainly peripheral Akkadian for klma; cf. CAD K, 367a. 

panutini. Lit., 'our ancestors, predecessors'; cf. manal)ate sa panutlni 'the treaties of our prede­
cessors' (lines 51-52). For a similar term in Phoenician, cf. hlpny Ihi m 'the predecessors' 
(KAI #24:5). 

Line 88 

!T.TE.MES. The interpretation of these signs is difficult. From the context the word must 
,represent something pertinent to the gods and suitable as an object of the verb kunnu 'establish'. 
Smith (99) took the word as itte, plural of iUlI, which he equated with Hebrew 'et 'fixed time' . 
He has been followed by Goetze (229b) and Kempinski & Ne'eman (214), but the equation 
is at best speculative, as Akkadian ittu would then be a bapax. The CAD (II) , 313a), followed 
by Giacumakis (80), derives itte from itu 'border' and translates "and I also reestablished the 
border lines as the gods of Alalab had (previously) established them." However, though kunllu 
may be used of fixing boundaries, the CAD's interpretation is doubtful. For one thing, the 
standard plural of itu is itatll. For another, the subject of ukil111U is almost certainly abbutll1l(ma) 

'our forefathers ~ (line 87), and not Winu sa iii Alalal) 'the gods of Alalab'; so Goetze and Borger; 
contrast Smith, Oppenheim, and Kempinski & Ne'eman. The conjunction kima in line 87 

introduces a clause subordinate to the clause aniiku etenepusslInu in line 90: "Just as (our 
ancestors had ... ) ... so I constantly performed them ." Cf. above on lines 60-63. Note 
that the rendering of Kempinski & Ne'eman is syntactically impossible as it ignores the sa pre­
ceding ustepiSlISllrlU in line 89. 

The expected sense, "cultic regulations," was felt by Oppenheim. Now appropriate Akkadian 
words for 'cultic norms' that are well-attested with the verb kunnu are par~u and tertu ; ~f. e.g., 
kunnii tereti "The norms had been fixed" (En.el. VI:78; trans. Speiser, ANET3, 69a);sa kunni 
par.~tsunll (VAS 4,66, no. 4:6; cf. 256:33, reading according to CAD K, 166a). We wonder, 
therefore, whether the TE of !T.TE does not stand for a phonetic complement to an original 
logogram for tertu, namely URS-US, and the signs be read UR.USte-,\1ES = terete. However, 
because of the nature of the copy this suggestion must remain tentative. 
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Line 89 

niqqi. Written with logogram followed by syllabic spelling. For the reading SISKURx, see 
Borger , Zeichenliste #438, and compare the writing above in line 55 (but without I;IA). Logo­
graphic writings followed by complete syllabic spellings of the same word are uncommon but 
are attested particularly in peripheral Akkadian texts; cf. already Smith, 24. For Alalab see 
Kl er-~e-ti (below, line 97), and cf. Giacumakis, § 2.15 . For Amama see Bohl, Die Sprache, 
§ 5g; for Boghazkoi see, e.g., EGIR ar-ka (Bo.St. 8,90:16), and Labat, L' akkadien de Boghaz-Koi , 

19d; and for Ras Shamra see, e.g., SISK UR ya ni-qa-teya (Ug. V, 121 : 8); etc. 

abibini. 'Our forefathers'. Most probably the spelling represents abi abi (see CAD AI, 70b) 
with contraction of contiguous vowels or omission of an a-sign. Contrast CAD E , 214b , and 
Giacumakis, 64 who read abini 'our father' . 

Line 90 

etenepussunu. For uti = us, see above on line 80. Note von Soden (AHw ., 227b) reads 
e-te( -ne )-pu--ul/ -su-nu. 

anmu. See above on line 69 . 

Line 91 

ana qat! ... aptaqissunu. It is unclear to what extent Idrimi abdicated power in favor of his 
son. Smith (86-88) believed that Idrimi turned complete authority over to his son. As he 
himself observed, such complete abdication would be unique in the ancient Near East. Goetze 
(229b) , however, contended that Idrimi was only placing his "presumptive heir to the throne 
in charge of the state cult much in the same way as Hittite kings did" ; d. Kempinski & Ne'eman 
(217b). Against Goetze's view is the apparent fact that anmu in line 90 refers not only to the 
cult but to the administration of the realm that Idrimi had organized (line 86) . Another ex­
planation comes to mind . It seems that Idrimi had this inscription composed toward the end 
of his reign, when he had ruled for "thirty" years (line 102) . Such seems to have been the 
common practice. Compare, for example, the explicit statement in the Foundation Inscrip­
tion of Yabdunlim of Mari that he had already ruled a long time when he commissioned the 
inscription : (Sama'S .. . ) nadin balti? tub libbim sa umi arkutim ana palil.JiSu "(Shamash . .. ) 
who gives a satisfying and long life to his worshipper" (Syria 32, 12: 13-15) . Perhaps, as 
Idrimi neared the end of his life, he placed dlM-nirari in control in order to avert a struggle 
for the throne, analogous to the appointment of Solomon by David and the well-known 
Egyptian practice of co-regency. Idrimi, himself, may have been the victim of such a struggle 
in the event that caused him to flee from Aleppo (lines 3f.). 

dIM-nirari. The DN dIM could be normalized either Adad or Tesub ; see above on line 2. 
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Lines 92-98 

The curse formula presented here includes several cliches . These cliches are most affinitive 
to those of Assyrian inscriptions, but several are common to Babylonian texts, the kudurru's 
in particular. Where readings in our text are problematic, it seems best to us not to concoct 
peculiar forms and constructions to accommodate the difficult cuneiform but to assume that 
a suitable cliche had been miswritten by the scribe and/or miscopied by the mason. 

Line 92 

anmnatl. For the lack of agreement of this pronoun with its noun (~almlya), see above on 
line 50. The word is discussed by Smith, 32-33. 

IS-ZA-AR-RI-KU. Smith, followed by Oppenheim (558b), Giacumakis (§ 1.10), Kempinski & 
Ne'eman (215), reads this as a form of the verb sariiqu 'steal'. As far as we can tell, such a 
derivation is untenable. Smith analyzes iharriqu as a 112 <*istarriqu, assuming a "normal 
phonetic change" of st to ss. However, this phonological development occurs only in Neo­
Assyrian texts; cf. Ungnad-Matous, Grammatik 5 § 37g; see further Deller , Lautlehre des 
Neuassyrischen (unpublished Ph.D. dissertation; Vienna, 1959), 224-27. Moreover, as 
Goetze (229b) has indicated, the expected form would be i'Starqu. On the other hand, neither 
is our form a 1/1 present, as this form would be isarraqu (cf. Wiseman, Alalakb, ##2 ;48; 4; 11). 

Blind adherence to the script cannot lead to a satisfactory solution . Goetze (229b), fol­
lowed by Nougayrol (153), wanted to read a form of surruru 'falsify', but his argumentation 
depends on a dubious translation of nukkuru (which he renders 'to remove' rather than 'to 

alter') and a tortuous reading of line 94. On the other hand, an examination of (especially 
Assyrian) curse formulae indicates that parallel to nukkuru 'to alter' (line 96) and pasiitu 'to 
erase' (as line 96 is doubtless to be restored) and often interchanging with them are sumsuku 
or (the generally earlier) suzzuqu 'to efface'; as the following examples show; mamman .. . 
nareya unakkaritma sum! usazzaqitma sumsu isattaru ... "Who ... alters my stele and effaces 
my name and writes his (own) name ... " (AGB I, 24, iv;20-v: 18) (Samsi-AdadI); sa sumi 
satra ipassipima sumsu isattaru u fit nanya usamsaku "Whoever erases my inscribed name and 
writes his (own) name or if he effaces my stele" (ibid., 64 : 36-38; cf. 100, no. 13 : 7-8 [both 
Adad-Nirari IJ); sa, . , sum2 satra usamsaku "Whoever .. . effaces my inscribed name" (ibid., 
84, #7: 10-11 [Adad-Nirari I]); sa nanya unakkaru sum! satra usamsaku "Whoever alters my 
stele (or) effaces my inscribed name" (ibid., 124:4-5 (Shalmaneser I); etc. In all probability 
then we should read mannumme ~almiya ann2nati usamsaku/usazzaqu "Whoever effaces this 
statue of mine." 

Line 93 

u pirilJsu lilqut. This phrase cannot stand here, as it has no grammatical subject. Out of ap­
parent desperation Oppenheim (558a) translates as though dSamu were the subject, and 
Kempinski & Ne'eman (215) translate lilqut 'May he extirpate' as a passive 'May (his progeny) 
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be uprooted'. These renderings ignore both grammar and style. It shouhtbe obvious that 
this phrase is an anticipatory dittograph of pirihsu lilqut in the following line. 

Line 94 

sa-ap-Ia-nu(?) ersetu. 'The earth below'. Smith's reading of sa ab-du-ut-sa *kap-tu = sa abtut-sa 

kapdu , lit. "He who has its destruction planned out," has been followed fully by von Soden 
(AHw., 7b), with reservations by Goetze (229b), and partially (x-ud / tam) by CAD (A 1, 67b) 

and Kempinski & Ne'eman (215). However, this reading cannot be accepted for many reasons, 

primarily because the subject of the following phrase pirib'su lilqut must precede that phrase. 
We thus read the signs sa- * lJap-tu as er-~e-tu (cf. Goetze, 229b), 'Earth' (er!ietu) thus being 
the subject of pirilJsu lilqut i.e . "May Earth destroy his progeny." This constitutes a perfect 
opposition to dSamu 'Heaven' in the curse formula. Compare bel same u er!ieti "Lord of 

heaven and earth" (line 97) wi th bel eliiti u sapliiti "Lord of above and below" (lines 100-1). 
With the noun er!ietu we would expect an adverb like saplis or saplanu (see AHw., 1173-74), 
and we thus suggest a reading sa-ap-la-nu! er!ietu 'the earth below'. 

Line 95 

sarrussu limattu(?). Following 'his kingship' a verb is necessary. The verb limdudu 'let them 
measure' can hardly refer to kingship and must belong to the following phrase (see next com­
ment); contrast Kempinski & Ne'eman (215). The verb used most commonly of overturning 
kingship is sakiipu (e.g ., CH epil. xxvii :20; AKA, 3:9; A OB I, 84, #7: 12 ; ibid., 98: 22; etc.) . 
Hence , it is possible that the scribe omitted liskipzl . On the other hand, in the light of the 
following curse in the Foundation Inscription of Yabdunlim, we should perhaps read-instead 
of 'u ma-adu-li! -ma-at-tu! 'let them diminish (his kingship)' : sarrussu limatti ina kat sarrz 
"let him diminish his kingship among all kings" (Syria 32 , 17 :14-15). No te that the {U sign, 
employed at Boghazkoi and Ras Shamra (cf. von Soden-Rollig, Die Akkadische Syllabar2, 
#322), has the su-sign as its second element; the careless mason may have simply omitted the 

first half of the sign. The phrase u massu is problematic in any case; see next comment. 

ebla limdudusu. "Let them have him executed (lit., measure him by a rope)." Tsevat (124), 
followed by Kempinski & Neeman (215), takes miissu (see previous comment) as the direct 
object of madiidu and compares Amos 7: 17 "Your land shall be divided by line [bal,7ebel) ." 
This verse provides no parallel, however, as the idiom I;illeq bal;ebel does not mean 'to measure 
by rope' (= Akkadian ebla madiidu) but 'to divide (i.e., apportion) by lot' (= Akkadian isqa 
zJzu)! See Held, JANES 6 (1974),114 with n . 78. Moreover, the suffix -5U on limdudit ap­
pears to be the direct object of the verb, not the dative 'for him', which would be very awk­
ward in context. We therefore prefer to read lima{{u in place of u ma-at-su; see previous 
comment . 

We interpret the phrase ebla Zimdudusu to refer to the martial practice of assigning captured 
soldiers to execution by measuring them off in rope-lengths. The practice is described in the 
Bible with an expression semantically and etymologically equivalent to ebla madiidu in 2 Sam. 
8:2: wayyak 'et Mo'iib wayemaddedem bal;ebel haskeb 'otam 'ar$a wayemadded sene lia/xi/lm 
lehiimlt umelo' haf;ebelZehal;ay8t "He (David) defeated Moab. He measured them with a rope, 
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lying them down on the ground. He measured two rope-lengths to be executed and one full 
rope-length to be spared." Compare the commentary of Hertzberg: "What we have here is 
not a means of measuring the land ... , but a gruesome exercise of the rights of war, according 
to which two out of every three men must be put to death"; I & II Samuel, The Old Testament 
Library (Philadelphia, 1964), 290; cf. Ehrlich, Mikra ki-Pheschuto (Berlin, 1900; reprint : 
Jerusalem, 1969),2:203; Noth, The History of Israel2, (New York, 1960), 194. Therefore, 
the practice may well be western and the idiom West Semitic. 

Line 96 

ipafSi{ssuJ. "(Whoever) erases it (the inscription)." The reading becomes self-evident to any­
one familiar with Akkadian curse formulae (see above on line 92, IS-ZA-AR-RI-KU); e.g., 
Wjuriitiya uttakir sumi satram ipsi( "He has altered my carved figures (and) erased my inscribed 
name" (CH epiI. xxvi:31-34). So Oppenheim (558a), Borger (24); contrast Goetze (229b), 
Kempinski & Ne'eman (216). For the augmented prefix, see above on line 58 a-az-kur-su. 

Line 97 

KI er~eti. See above on SISKU~.HA niqqi (line 89). 

iliinu. Written DINGIR.MES. We should normalize iliinu in the nominative, not iliini; cf., e.g., 
D1NGIR.MESTIU (= iliinu) at Ras Shamra (Ug. V, 85, #23 :6). 

sumasu. Incorrect morphology for 5umsu; for a similar error see basitufsu/ nu (line 73). 

Line 98 

lilJalliqu. This verb should occur in clause-final position and is best explained as a reflex of 
West Semitic word order; see Introduction. 

x xx xxX. A cryptogram probably standing for the regular scribal formula for collation: 
i~turisniq ibre "He has written, copied, and reviewed"; see CAD B, 117. Such a reading has 
been suggested by Nougayrol (153, n. 12). Dietrich & Loretz (OLZ 61, 557) and Kempinski 
& Ne'eman (215) take these numbers as logograms for the gods Addu, Sarna'S, and Sin-Ku'Sab, 
and the last read the preceding sign as 'IR = (w)arad. For the use of numbers as a cryptogram, 
see Leichty, "The Colophon," Studies Oppenheim, 152. 

u anna. 'And now'; cf. CAD A2, 125. Kempinski & Ne'eman (215 with n. 23) read AN.SUR = 

dAHur as part of the preceding cryptogram. 

Line 99 

d~alma anninati(m). The demonstrative pronoun fails to agree in number and gender as in 
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line 92. 

lina$WrUsu. The expected II conjugation precative form is lina$$ir, but a similar form occurs 
in Amarna, cf., e.g., lina.Har (EA 169 :15), and see Rainey's comments in UF 7 (1975), 418. 

lu KUG.LU-Su. 'May (they) be his protection(?),. The signs which follow the precative lu here 
and in line 101 (ZU TI.RA-su) must indicate a noun and not a verb (contra Smith, 22; Goetze, 
230a; Kempinski & Ne'eman , 215; but see Nougayrol 153, n. 13; Oppenheim, 558a). Else­
where in the inscription the precative lu plus verb is written according to standard Akkadian 
practice as lizzursu (line 93), lilqut (line 94), limdudiiSu (line 95), liballiqzl (line 98), liballitusu, 
linaHarusu (line 100). Unfortunately, the readings for both nouns are difficult. However, 
something like andullu 'protection' (cf. Nougayrol, 153, n. 13) or nuru 'light' (cf.lu nursu 

nawirum attiinu "may you [Zababa and IStarl be his shining light," YOS 9,35:38-39) in the 
first case and ~illu or $ululu 'protection' (said of Sama'S, see CAD $, 190 & 243) is expected. 

Line 101 

EN-lu-u etemmi. We are no doubt dealing here with the epithet of SamaS as bel etemmi 'lord 
of the spiri ts'. For example, d Sama'S ... bel elCiti u saplati bel d A nunnaki bel etemmi "Sama'S 
.. . lord of the upper and nether worlds, lord of the Anunnaki, lord of the spirits" (An.St. 5, 

98 :25-26). However, the lu-u following EN is a problem. It can hardly be a 'pausal' form to 
indicate unusual emphasis (Smith, 23). Most probably it is best to take the lu-u as an antici­
patory dittograph of the lu-u following etemmi. 

lit TI.RA-su. "May (he) be his protection(?)", see on hi KUC.LU-su in line 100 above. 

Line 102 

30 sanati. For the reading of KAM for Smith's SE, cf. Nougayrol, 154, n . 2. 

sarraku. Here, 'I reigned'; see above on line 58. 

Line 103 

manal:Jtiya. 'My achievement(s),; see above on line 41. 

Ii [ }. A verb such as limura 'let them see' or lisassa 'let them read ' is called for. 

Line 104 

liktana/rabulii}. It is uncertain whether the subjects of karabu are the gods (so Goetze, 230a; 
Kempinski & Ne'eman, 215) or the citizens of Alalab (so Oppenheim, 558a). 


