Chayim Cohen WAS THE P DOGUMENT SECRET?

One of Yehezkel Kaufmann's major contributions
to the literary criticism of the 0ld Testament was his bril-
liant observation that P can not postdate D but must ante-
date it.l His reasons can be briefly summarized as follows:
(1) P shows no influence of either Deuteronomic legislation
or of classical prophecy and (2) since the conditions of the
post-exilic period were not anticipated by P, the people of
the post-exilic period had great difficulty in implementing
its legislation.

To offset the obvious difficulty in his thesis
concerning P's apparent lack of influence in the life of the
pre-exilic period, Kaufmann maintained that, although P was
written during the First Commonwealth, it was not canonized
until the time of Ezra and Nehemiah.?2

H.L. Ginsberg, in supporting Kaufmann, has of-
fered additional evidence for P's lack of influence prior to
the Exile by suggesting that P was probably never published
in pre-exilic times but remained the sole charge of the
priests.3 For this theory Ginsberg presented an Akkadian
parallel:

1 Yehezkel Kaufmann, The Religion of Israel, translated and abrid-
ged by M. Greenberg (Chicago, 1960), pp. 153-211.

2 1bid., p. 172,193,200,210-11,

o Ginsberg, New Trends in the Study of the Bible, Essays in
Judaism Series #4 (N.Y.:Jewish Theological Seminary, n.d.), p. 23.
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To this we may add that a 'priestly torah" is by its very
nature not intended for publication. On the contrary, we find in ancient
Babylonia a prohibition against publishing a "priestly torah'; on a tab-
let which contains some of the ceremonies which were carried on in Baby-
lon during the new year festival (which took place during the first ten
days of Nisan) we read: "Secrets of the temple Esagil. Whoever reveres
the god Bel shall show them to nobody except the urigallu-priest of the
temple Ekua "4

The tablet to which Ginsberg refers is that first
published in 1921 by Thureau-Dangin5 and translated in ANET
by A. Sachs under the title "Temple Program for the New
Yeaz's Festival at Babylon."6 This article intends to ex-
amine this Akkadian text in the light of Ginsberg's obser-
vations and see whether his suggestion is valid or not.

What Ginsberg has quoted above from the Akkadian
text is part of a colophon which contains three lines:

21 minussunu 21 is their number;
nisirti Esagil secrets of Esagil.
ana Bel Whoever is for Bel
alla Bebgalli EtuSa must not show (them
1a ukallam to anyone) but the
(11. 33-5) BeSgallu priest of

the Temple Etusa.’

This colophon itself is difficult on two counts.
In the first place its location in the body of the text is
unusual.® Normally colophons are either found at the end of
tablets or at the end of compositions.9 In the second place,
to what does the colophon refer? Thureau-Dangin believes
that the twenty one refers to the number of Sumerian lines
which may have appeared before the colophon.lo In our opinion,
this interpretation makes little sense, for the 32 lines
preceding the colophon can in no way be construed as secret.

4 Loc. oit.

5 F. Thureau-Dangin, Rituels accadiens (Paris, 1921), pp. 127-54.

6 ANET, pp. 331-34.

7 The reading of $e8galli for urigalli and EtuSa for Ekua is ac-
cording to CAD, A, p. 381

E. Leichty, "The Colophon,'" Studies presented to A. L. Oppenheim

(Chicago, 1964), pp. 147-48.

10 Thureau-Dangin, op. cit., p. 130.
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We believe, however, that the colophon is simply misplaced
and refers back to the entire composition.

But whatever the colophon refers to, it is clear
that it directs the temple functionaries to keep the contents
of the text to themselves. Note that such a directive is by
no means unusual in Mesopotamian literature. Suffice it to
quote part of another colophon found at the end of the ritual
text entitled "Ritual to be followed by the kali-priest when
covering the temple kettle—drum": 11l

The informed person may show (this tablet) to the informed
person. The uninformed shall not see it - it is among the forbidden
things of Anu, Enlil and Ea, the great gods (p. 336).

Reverting now to our original Akkadian text we
find that if we compare this text to sections of P12 we ob-
serve some interesting parallels:

(1) In both there is a calling of the artisans for temple
work (1l. 190-195; Ex. 36:2-3).

[enum]a 1% b&r ME.NIM.A gurgurra At 1% double hours of the morning
[i8assim]a nisiqta (!) u purasa (the ¥e8gallu priest) calls for the
[i%tu] makklr Marduk ana epe$ ¥a metal-worker and gives him precious
2 salmé ana Umi 6 inandingu stones and gold from the property
naggara iSassima ergna u bina of Markuk for the purpose of making
inandin¥u kuttimma ifassima 2 figurines for (the ceremonies of)
purdsa inandin¥u the 6th day of Nisannu. He calls

for the wood-worker and gives him
cedar and tamarisk wood. He calls
for the goldsmith and gives him gold.

21 PR32 PR nwz KRIpOD Moses then called upon Bezalel and
=Y gon 2R YD YRI SRY9ON Oholiab and every skilled person

12%3 AdM AR 703 WK whom the Lord had endowed with skill,
YX n27pY 1a% 1xwI Awx 92 everyone who excelled in ability, to

undertake the task and carry it out.
They took from Moses all the teruma-
offerings that the Israelites had
brought, to carry out the tasks con-
nected with the sanctuary.

INPYY AnR ATY? narDnA
a»Iang %> ax awn v1abvy
PR 32 INC3T WK
noy% wIpa naay noxbav
TR

11 ANET, pp. 334-38. ]

12 The intention of comparing these two documents is neither to
show any literary dependence of one document on the other, nor to show
that both documents originate from a common source. The sole purpose of
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In both texts, skilled persons are summoned (Akk. Sasii;
Heb. X7p ) to the Sanctuary in order to do specific tasks.
In both cases, these artisans are given their raw materials
from the property of the Sanctuary (Akk. makkur Marduk;
Heb. the Teruma offerings).

(2) In both texts there are instructions for fashioning of
objects for the temple (11. 201-208; Ex. 25:17-21).

salmé Sunuti (!) 7 ubanni landunu These images shall be 7 fingerwidths

iZtén 8a eréni u i8ten ¥a bini high. One is to be of cedar and one
4 ¥iqil bura@si ahzussunu of tamarisk. (The weight of) their
4 dusl ana mubhiBunu iIld golden mountings is to be 4 shekels.
[i3tén] ina qat ¥uméliSu s@ra 3a They will mount 4 du$l stones in

ereni na[8i qas]su %a imitti ana them. One shall hold up in its left

Nabll na%i Sanli [ina qat Sumeli]¥u  hand a snake of cedar, its right hand

agraba naSi qat (!) imittiSu [ana raised to Nabu. The other shall hold

Nalbd na%i up in its left hand a scorpion, its
right hand raised to Nabu.

IR 20T NI hwy You shall make a cover of pure gold,
M1 TIANY 2IK 'INY UYNOK 2% cubits long and 1% cubits wide.
0?3723 01w nOwy) :mann Make two cherubim of gold -- make them
*12z DAR AwYP Owpa anr of hammered work -- at the two ends of
2173 AWy iDOEIT nNsp the cover. Make one cherub at one

end and the other cherub at the
other end; of one piece with the
cover shall you make the cherubim

at its two ends. The cherubim shall
have their wings spread out above,
shielding the cover with their wings.
They shall confront each other, the
faces of the cherubim being turned

YR 213N STD nxXpa TnK
AN 1@YN 80920 (2 ATHD AXpd
$1°DI3p YIw 7Y ©°2730
£Y933 PID @I273T 10

Py Gn &30z Grahe nhyeY
1°NIX X WX ©NY331 n0non
$@Y2IIT 238 120 [EsSm UK

17K 9y nBdn ax aan toward the cover. Then place the
NX 7R 7ANT 2RY APY290 cover on top of the ark after de-
$77°K 7NX @R nIwA positing inside the ark the pact

which I will give you.

In both texts, a pair of ritual figurines is to be made by
temple artisans. Likewise, in both texts, the instructions
for the fashioning of the figurines are detailed as to the

these comparisons is to demonstrate that there are several elements in
this Akkadian ritual text which are found in the ritual sections of P
(Ex. 25-31, 35-40; Lev. 1-16; Num, 1-9,15,18-19,26-30) so that both can
be said to be of the same genre.

13 Likewise, both texts specifically mention that the artisans
involved worked in gold, wood and metal (Ex. 35:32-33).
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material which should be used and upon what the figurines

are to be mounted.
gold (Akk. burasu; Heb.

ST

for the fashioning of the two respective mountings.

In each case,
) and specifications are given

the mountings are to be of

Finally,

the symmetrical arrangement of both pairs of figurines is

clearly prescribed.

(3) In both there are cleansing ritualsl? (11. 353-363;

Lev. 16:15-16, 27-28, 30).

nas patri ifassima qaqqad immeri
ibattaqma ina pagri immeri madmaSu
bita ukappar Sipati $a tummi biti
imanni papaly gabbi adi sihirti¥u
ibdbma niknakka ipattar pagri
immeri ¥uatim ma¥masu ina¥¥ima ana
nari illak panbSu ana ereb Sam§i
i$akkanma pagri immeri $uati (!)
ana nari inaddi ana geri ugsi nal
patri qaqqad immeri ¥ani¥ maSma3u
u na$ patri ana séri ussl mala

Sa Nab{i ina Babili ana Babili

ul errubl i¥tu Omi 5 adi Tmi 12
ina seri usSabu

PR DXROAA YD DK VRPY
Bhram Bk AT AR BYaR) ByY
928D 125 NX ALYy Ad98b
9% X IAY a8n 00k Tey
MEDY :AEIN 238323 ANAIN
SKRAw* v32 nXpwvd wipa "y
1217 onxvn %2% bhryubR

14 This parallel has, of course, been seen by many scholars.

He shall summon a slaughterer who
shall decapitate a ram., With the
carcass of the ram, the ma$maSu
priest shall perform the kuppuru
ritual for the temple. He shall
recite the incantations concerning
the temple adjuration.

He shall consecrate the entire
cella including its surroundings
and remove the censor., The ma§-
maSu priest shall 1lift up the
carcass of that ram and go to the
river. Facing west he shall throw
the carcass of that ram into the
river. He shall then go out into
the open country. The slaughter-
er shall do the same with the head of
of the ram. The maSmaSu priest
and the slaughterer shall go out
into the open country. As long as
Nabu is in Babylon, they shall not
enter Babylon. From the 5th day
until the 12th day of (Nisannu)
they will stay in the open country.

He shall then slaughter the people's
goat of sin offering, bring its blood
behind the curtain, and do with its
blood as he has done with the blood of
the bull: he shall sprinkle it over
the cover and in front of the cover.
Thus, he shall purge the shrine of the
uncleanness and transgression of the

See,

for example, T. H. Gaster, Festivals of the Jewish Year (N.Y., 1952),
pp. 138-39; S, Loewenstamm in the Encyclopedia Miqrait, III, (Jerusalem,
1955), pp. 595-600. For the position of the kuppuru ritual within the
akitu festival, see S. A. Pallis, The Babylonian Akitu Festival (Kgben-
(havn, 1926).
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onX 7220 TyI1z Paxh nwye Israelites, whatever their sins; and
:DNNDY® 102 he shall do the same for the Tent of
MPP® NX1 ANBRG 1D DX Meeting, which abides with them in the
0PT NX K317 "OXK NKODAD midst of their uncleanness...The bull
TINE YK X?X1° pipa I93Y of sin offering and the goat of sin
BRIy NX PRI 19991 AInnY offering whose blood was brought in

to purge the shrine shall be taken
outside the camp; and their hides,
flesh and dung shall be consumed in
fire. He who burned them shall wash
his clothes and bathe his body in
water; after that he may re-enter the
camp...For on this day, atonement
117700 A1 23399 shall be made for you to cleanse you
of all your sins; you shall be clean
before the Lord.

097531 :GTD 2K 0OP2 AR
NR YmAI1 13732 82337 G0N
X127 72 ?OnNKY O°H2 17@2
sannm hBR

a32%p GBEaY RTHd ey YD
O9'ARBE 93% 0Inx Tawh

In both texts, rituals involving small cattle are found.

Each text prescribes at least one ritual consisting of the
slaughtering of the animal involved and the subsequent use
of the dead animal's corpse or blood to perform the kuppuru
ritual for the sanctuary. Likewise in both texts, there are
specific instructions for the temple priest to bring the car-
cass of the animal to a place far removed from the temple
area. (Akk. narum; Heb. minn% yinn ) and to dispose of its
body (Akk. ana nari inaddi; Heb. @x2 19721 ). The temple
functionaries who dispose of the animal's body are not per-
mitted to immediately return to the temple area. They must
stay in a secluded place (Akk. ana géri; Heb. nIR2% yind %x )
for a specified amount of time. Finally, both texts, when
discussing the kuppuru ritual make use of the verb KPR in
the D (Akk. ukappar; Heb. 9337 ).

From these parallels between the Akkadian text
and sections of P we see that they are both of the same genre
of ritual texts.l5 Since we know from the colophon that the
Akkadian text was kept secret, it is quite likely that P,
containing many sections from the same genre, was also kept
secret.l6

15 The dating of these texts is another problem altogether. The
majority of Akkadian ritual texts date from the Seleucid era, but since
it is well known that the akitu festival and other temple ritual practices
go back to 0ld Babylonian times, there is every reason to believe that
ritual texts were written in abundance throughout the first and second
millennia.

6 cf. Ginsberg, op. cit., p. 23.




